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PREFACE. 


By Tues TRANSLATOR. 


AVING lately met with the fol- 
| ' lowing Tract in Manuſcript, in the 
Portugueſe language, I thought, I could 
not better diſpoſe of a few leiſure hours, 
than by tranſlating it. | 
I flatter. myſelf from the liberality of 
the preſent age, (which profeſſes a ſin- 
cere inquiry after truth, and a promp- 
titude to receive it from whatever quarter 
it may be offered) that this little Work 
will meet with that attention, the foli- 
dity of its arguments may appear to merit. 
It is true, that many of the reaſonings 
herein contained, may ſeem trite, and 
have, perhaps, been long ago both ad- 
A vanced 


| ( ©) 
vanced and canvaſſed : but if the majo- 
Tity of the concluſions drawn, ſhould 
prove as truly uncontrovertible, and un- 
anſwerable, as I conceive them to be, no 
apology can be required for urging them 

again and again. I confeſs, that in Pro- 
teſtant countries, the moſt palpable of 
the errors here aimed at, are nearly ex- 
ploded; and perhaps had our author wrote 
in the preſent times, no traces of that aſ- 
perity had been ſeen, with which he oc- 
caſionally treats the Chriſtian faith. In 
that age, loaded with all the endleſs ab- 
ſurdities of the Popiſh creed: for Dr. 
MONTALTO, by what I can collect, 
wrote this Tract at Venice, about the year 
1650, and addreſſed it to a Dominican 
friar in Spain, who, during his paſſage 
through that part of Italy, had chal- 
lenged him to undertake this controverſy 
in writing. The conteſt muſt have been 
therefore imbittered, by the violence and 
cruelties then practiſed by the inquiſitions 
of Spain and Portugal, on his unfortunate 
countrymen the Jews: and it is not impro- 


bable that MONTALTO himſelf may 
have 
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have been among the number of thoſe who 
eſcaped from thoſe perils. I can only fore- 
ſee two kinds of objection to a publica- 
tion of this nature: one of which, will 
perhaps be ſtarted, by thoſe who deny 
the utility of the theoretical and ſpecu- 
lative parts of religion; ſuppoſing them 
no ways conducive to the welfare of man- 
kind; and maintaining that they are deſ- 
titute of effect on our moral conduct 
and actions. For my part, I can by no 
means conſent to theſe poſitions: I have 
ever thought, that no ſyſtem of mora- 
lity can be long or firmly upheld, but on 
the baſis of a revealed religion: and if 
that baſis ſhould be found rotten, I am 
afraid the ſuperſtructure will be left to 
unheeded ruin. Thus the various abſur- 
dities which till diſgrace the religious 
creed of moſt nations, thongh reaſon 
ſpurn at them, are, perhaps, the fatal 
cauſe of that avowed neglect of religion, 


and that dereliction of all moral princi- 


ple, which are but too plainly viſible. 
With reſpect to the influence of theo- 
logical dogmas on the conduct of man- 
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kind, I think it might be proved, that 
the doctrine which teaches a confidence 
in the ſufferings of a Saviour, who died 
to redeem mankind, (without the impu- 
tation of whoſe merits the righteous are 
not to be ſaved, and armed with which, 
the wicked ſhall not be puniſhed) has 
had, and ſtill continues to have, a moſt 
lamentable effect, on the moral conduct 
of mankind. For there exiſts unhap- 
pily in moſt men, an earneſt defire for 
the rewards of virtue, without the toil of 
obtaining them; and the mind is but too 
propenſe tolean on any factitious aid which 
is offered, rather than exert itſelf to work 
out its own ſalvation. A different objec- 
tion 1s likely to be advanced by thoſe, 
who are for blindly accepting any doctrine 

ſaid to be inculcated by revelation, with. 
out attempting to fathom myſteries too 
profound for the weakneſs of our under- 
ſtandings. However this line of conduct 
may be thought ſerviceable to religion, 
even in its extreme, yet it has in truth 
tended more than any other to ſubvert it. 
If a total reliance on reaſon alone in mat- 


ters 
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ters of this nature, be likely to miſlead; 
yet ſurely the entire neglect, and ſilencing 
of our reaſoning faculties, can only prove 
beneficial to the cauſe of ſuperſtition. 
For before any religious ſyſtem can be ſe- 
riouſſy received by the mind to form the 
rule of its practice, its divine origin ſhould 
firſt be proved. What intrinſic proof is 
more indiſpenſible than the rationality of 
its doctrines? It cannot be ſuppoſed that 
the Almighty would require from us the 
belief of particulars, to which the intel- 
lectual powers he hath beſtowed, not 
only cannot aſſent, but muſt contradict, 
whenever offered to their cognizance. 
The mind of man, as a finite ſubſtance, 
muſt, and naturally will be, frequently 
called upon to confeſs. its belief of things 
above its comprehenſion; but in my opi- 
nion, can never be required to own what - 
involves in itſelf a ſtrict and evident con- 
tradiction. 

The exiſtence of one ſupreme God, 
clothed with the attributes Scripture 
aſcribes to him, is a truth of which the 
human mind hath frequently diſcovered 

| ' the 
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the neceſſity, ſolely by the energy of its 
own powers ; though no man could ever 
yet comprehend the manner or extent of 

ſuch an exiſtence. | 
Eternity is, in a fimilar way, found cer- 
tain ; yet we can only conceive, that it 
muſt neceſſarily be, without having any 
conception of a duration without com- 

mencement or end. 

Again : Amongft propoſitions which 
6 appear contradictory, ſome are morally, 
and ſome abſolutely ſo. Among the 
former, are many which ſeem ſo merely 
| from our defective and inconcluſive mode 
of reaſoning. The ſufferings of the juſt 
at firſt ſight, appear to diſprove the juſ- 
tice of God. But, as we cannot with 
certainty pronounce, whether the moſt 
juſt man who ever lived, may not in 
ſome ſtage or period of his exiſtence, 
| have merited the puniſhment: as we are 
lf equally ignorant of the extent of the re- 
| wards the Lord hath in reſerve for him; 
| and know not whether this preſent and 
ſeeming evil may not prove a benefit; the 
ſolution of this difficulty remains open, 
aud 
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and the mind muſt wait patiently for 
fuller evidence, But there are ſome 
points, on which that Judge is at all 
times prepared to decide; having within 
himſelf all that is neceſſary to their de- 
termination: and if ever it be in the 
power of man to aſſert a thing which 
ſhall be contradictory in its own nature, 
the doctrine of the Trinity ſurely in- 
volves all that impoſſibility. Here no aid is 
wanting to diſcover the different links on 
which the inconſiſtency of the poſition 
depends ; for no ſooner do we hear that 
three is one, and one is three, than the 
mind immediately denies it, with that 
firmneſs, that it ſhould ſeem were even 
the whole order of things reverſed or an- 
nihilated, no change could render it poſ- 
ſible, that a part ſhould be found equal 
to the whole, and three no more than 
one. 

I have been led thus far unwarily, in 
ſupport of my author, whoſe arguments 
and ſcriptural authorities I hope will 
weigh with unprejudiced minds. I ſhall 
therefore only add, that not poſſeſſing 
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more than the Firſt part of the following 
diſcourſe, and not knowing indeed whe- 
ther the others were ever written, I have 
ſubjoined a brief Expoſition of the ſaid 
Fifty-third - Chapter of Iſaiah, as it is 
unanimouſly underſtood: by the moſt emi- 
nent of Hebrew writers, in which ob- 
vious ſenſe, I truſt it will be found moſt 


conliſtent to conſtrue it. 


ON THE 


Fify-Thind Chapter « if Ifaiab, 


as OTHER 


TEXTS or SACRED SCRIPTURE. 


AS * perverters of the Divine Law, de- 

pend much on the 5 3d chapter of Iſaiah, 
for the eſtabliſhment of their faith, it will be 
neceſſary, in order to refute their errors, and 
eſtabliſh the truth, that this diſcourſe ſhould 
exceed the limits of brevity; I ſhall therefore 
divide it into three parts. In the firſt, I pro- 
"poſe to prove that the foundatioa of their 
expoſition is falſe. In the ſecond, that the 
purport of the ſaid chapter, will by no means 
uphold or agree with ſuch interpretation; but 


1 


on the contrary, overthrows it. In the third, 


I ſhall explain the chapter agreeable to the 


divine truths it contains. 
B Wii 
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WII RESPECT To THE Fiksrt. 


It 1s the baſis of their arguments, that by 
the tranſgreſſion of the firſt man, he and his 


deſcendants were condemned, not only to a 


corporeal, but alſo to a ſpiritual death, which 
latter, they define to be a privation of the di- 
vine grace and glory: ſo that he could not 
be reſtored without an adequate ſatisfaction 
and expiation: and that as the crime was 
infinite, it would require a ſatisfaction which 
ſhould be infinite likewiſe. As no man could 
accompliſh this, it hecame neceſſary, accord- 
ing to them, that the ſecond perſon of that 
Trinity they had invented, .ſhould become 
incarnate in a human frame, and die for man, 
to complete the expiation of ſin, and obtain 
the reſtitution of the human race to the favour 


and glory of the divinity. All this, fay they, 


was accompliſhed in that perſon, who ſuffered 
in Jeruſalem; and with this view, do they 
explain, or rather obſcure this chapter. The 


© fallacy of theſe propoſitions is to be evinced 


by various reaſonings, and teſtimonies drawn 
from Scripture. I ſhall proceed to mention 
a ſmall part of what might be advanced on 


the ſubject. _ 
It is not to be inferred from divine Scrip- 


fruit 
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fruit was menaced with, or condemned to a 
ſpiritual death in the ſenſe they pretend; that 
is, baniſhed from the divine glory. The only 
attempt to prove which, ariſes from the re- 
petition of the word, in that verſe wherein 
God ſays *, © In the day that thou eateſt there- 
ce of, death thou ſhalt die:“ (rendered in En- 
gliſh, thou ſhalt ſurely die) which cannot be 
meant to denounce ſpiritual death, ſince in 
the 26th chapter of Geneſis, the ſame repeti- 
tion is uſed, when Abimelech made known 
to all his people that, Whoever ſhould moleſt 
that man Iſaac, or Rebecca his wife, ſhould 
ſurely be put to death. And again in the 
Firſt Book of Kings, chap. ii. where Solomon 
impoſes the penalty of death on Shimei, in 
caſe he ſhould ever paſs the brook of Kidron. 
Now it is clear, that theſe kings could ad- 
judge to a corporeal death only, and not to a 
' ſpiritual one, which is in the power of God 
alone. Likewiſe in the Second Book of 
Samuel, chap. xii. the prophet Nathan ſays 
to David, © The ſon born unto thee, ſhall 
« ſurely die;” and the death of the child 
followed on the ſeventh day, where it is evi- 
dent, his ſpiritual death is not meant, Not 


* Gen. ii. 16. 
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that I would aver this repetition to be with- 
out meaning, ſince it may ſignify various 
things. 

Firf. Such a duplication in this phraſe, is 
meant aſſuredly to certify the penalty; as if 
it were ſaid, you ſhall infallibly die, conform- 
able to the uſual ſtile of the divine writings, 
in which this kind of idiom is continually, 
uſed to expreſs the fixed eſtabliſhment of the 
event treated on; as where it is ſaid in the 
7th chapter of Deuteronomy, « Thou ſhalt 
« ſurely remember what the Lord thy God 
« did unto Pharach:“ and many parallel paſ- 
ſages familiar to all, who ſtudy Scripture in 
the original. 

Secendly. It may ſerve to ſhew (as our ſages 
teach) that not only Adam and Eve ſhould 
remain ſubject to death, for their crime, but 
alſo their deſcendants. TY 

Thirdly. T hat man ſhould not only become 
ſubject to a natural deceaſe, by the conſump- 
tion of his radical moiſture; but likewiſe to 
accidental death, from various violent cauſes; 
- (which frequently cut the thread of life, be- 
fore the period promiſed by the natural con- 
ſitution of man) and that after thus experi- 
encing mortality in his life, through his vari- 
ous ſtruggles, he ſhould finally die. 

| | Fourthly. 
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Fourthly. T hat the bleſſed God would fuf. 
pend that particular providence with which 
he aſſiſted man, whilſt yet free from ſin; 
which divine affiſtance and concurrence is 
life, and the privation of which is that 
kind of ſpiritual death, from which that of 
the body neceſſarily follows; for although, 
man by his original nature, was mortal, being 
compoſed of contrary elements, (his life de- 
pending on the conſervation of his natural 
heat, the continuation of which, ſooner or 
later, muſt neceſſarily exhauſt and confume 
the radical humidity which forms its own 
proper aliment) yet, he either was or might 
be immortal by the divine grace : fince being 
in the preſence of the bleſſed God, and under 
his perpetual protection, he would be pre- 
ſerved from accidental death, and privileged ' 
to eat of the tree of life, he would be ſafe 
from a natural deceaſe, by the virtue of its 
fruit to repair and preſerve the radical hu- 
mour in its perfection. The temperature 
even of the terreſtrial Paradife, may be ſup- 
poſed to aſſiſt greatly the preſervation of 
life. In full confirmation of theſe conclu- 
fions, we find, that when Adam and Eve, 
after their tranſgreſſion, were cited before 
the divine tribunal, the ſentence pronounced, 

ſets 


1 
ſets forth only corporeal pains, to end in cor- 
poreal death, | 


5 SECOND. 


Were it even granted, that Adam and 
Eve were condemned to a ſpiritual death, 
in the ſenſe alledged of a total and perpetual 
privation of the divine grace, it would be ſtill 
unreaſonable, and extremely repugnant to 
divine juſtice, to believe, that all their de- 
ſcendants, namely, all the human ſpecies, 
ſnould be condemned to the ſame, not hav- 
ing actually ſinned. I do not deny that 
the progeny of Adam were ſubjected in 
what regards the body to the penalties of 
his crime, ſince from him they derived their 
bodily” exiſtence; but ſurely not the ſouls of 
all human kind, which received. not their 
being from Adam, but from the bleſſed. 
I! Creator, immediately after creation. What 
; could be imagined more diſtant from the 
1 . rectitude of divine juſtice? Let thoſe, whoſe 
|  _ underſtandings are too blind, to ſee the 
19 force and evidence of this intellectual proof, 
1 | | hear God himſelf, who by the prophet Eze- 
3 kiel proclaims “, © All fouls are mine, as well 
1 the ſoul of the father, as that of the ſon, is 


1 | : ves 
U a * Ezek. xviii. 4. 


mine: 


r 


* 
mine: the ſoul that ſinneth he ſhall die.“ 
This does not mean merely that the ſouls 
are under the divine power, that is common 
to ſouls, and all other creatures: ſor every 
thing is under his empire; but it ſignifies, 
that the Father is not called Father, for hav- 
ing given a ſoul to his Son; nor the Child, 
Son, for having received the ſoul from his 
Father, but are merely ſo related in their 
corporeal part; for the ſoul of the Father, 
and that of the Son, received their exiſtence 
immediately from God himſelf, as he ſays by 
the prophet Iſaiah *. © Souls have I made.” 
He created, he infuſed them in organized 
bodies; and therefore it is not reaſonable, 
that the ſoul of the child ſhould be con- 
demned for the guilt of its parent, nor the 
parent for that of its child. But the ſoul 
that ſinneth, he ſhall be condemned to that 
ſpiritual death, which conſiſts in the pri- 
vation of divine favour and glory; for it 
adds further, The man who was juſt and 
executed righteouſneſs and juſtice, ſnall ſurely 
live, ſaith the Lord; and if a child ſhall be 
begotten who ſeeth the iniquities of his father, 
and doth not as him, but executes my ſtatutes. 
and walks in my ways, he ſhall not die for 


* Iſai.,lvii. 16. 
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68) 
the fins of his father; neither ſhall the father 
bear the iniquity of the ſon, but the juſtice 
of the juſt ſhall be done unto him, and the 
evil of the wicked on him ſhall it reſt.” 

What clearer proofs do ye ſeek to over- 
throw your fallacious propoſitions? Ye who 
maintain the condemnation of all the human 
race, for the original ſin of the firſt man; 


ſince God himſelf hath deigned to manifeſt 


the paths of his juſtice, ſaying, The juſt ſon 
of the wicked ſhall not periſh for the ſin of 
his parent, but furely live to enjoy the di- 
vine grace; that is, no ſoul ſhall be puniſhed 


with fpiritual death, but for the fins itſelf 


hath committed. 


THIRD. 
Adam, it is true, remained bereft of the 


divine favour, but did not the decree of 


juſtice reſerve any remedy for his reſtitution 
from the infinity of his diſgrace? May we 
not ſay, that penitence is that remedy to re- 
concile man with God, and to repair his 
loſs of the divine favour? Will you grant 
that the fin of Adam called down his con- 


demnation from divine juſtice, and yet deny 


that the grief of having offended the bleſſed 
God; continual petitions for pardon, ſoli- 
_ citude 
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citude to depart from diſobedience, and con- 
ſtant perſeverance in obedience; the chaſ- 
tiſements he might inflict on himſelf and 
the patient reception of thoſe inflicted by the 
divinity for expiation: will you, I ſay, deny 
that all theſe could have any efficacy before 
the divine mercy, to reſtore him to his priſ- 
tine eſtate, and the enjoyment of the divine 
benevolence? Is there then juſtice in God to 
condemn, and will you not allow in him mercy 
to pardon? What does the Scripture more 
continually proclaim, than that the works of 
his mercy, are more numerous, and greater, 
than thoſe of his juſtice? Is not God thus 
announced .in the decalogue, © Viſiting the 
« iniquity of the fathers upon the children 
« unto the third and fourth generation of ſuch 
e as hate me, and ſhewing mercy unto thou- 
« ſands, of them that love me, and keep my 
«© commandments.” And how could the world 
be preſerved, if it were otherwiſe ? More- 
over, God himſelf teaches us this doctrine 
evidently by the prophet Ezekiel, in the 
chapter above cited, ſaying, «© When the 
«© wicked man ſhall turn from all his fins 
cc which he hath done, and ſhall keep all my 
te ſtatutes, he ſhall ſurely live and not die; all 
cc his iniquities which he hath done, ſhall not 

« he 
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«© be accounted or remembered unto him, in 
ce the righteouſneſs which he doth he ſhall 
<« live. Surely. I do not delight in the 
« death of the wicked, ſaith the Lord, but 
te returning from his ways, he ſhall live.“ 
In this chapter the prophet ſpeaks princi- 


pally of ſpiritual life and death, which your 


own authors grant, as may be ſeen in Nich. 
De Lira, in his expoſition of this ſame chap- 
ter. According to this, what ſtronger proof 
can you require, to convince you that peni- 


tence reconcileth man with God; and that by 


ſuch means, the beatitude of eternal life may 
be acquired: (as our ſages ſay) Great is pe- 
nitence, which brings man near to the throne 
of glory, as is evident from the prophet 
Jeremiah, in chap. iv. If Iſrael will turn, 
unto me ſhall they return, ſaith the Lord. 
And Hoſea, chap. xiv. © Turn, O Iſrael, 
« unto the Lord thy God;” which ſays, as 
it were, that by means of penitence, thou 
mayeſt return to unite thyſelf with the divi- 
nity. And Malachi, in chap. iii. Turn 
« ye unto me; and I will turn unto you, faith 
« the Lord of Hoſts.” So that in true re- 
pentance exiſts a remedy to reconcile man 
with God, and. repair his ſpiritual diſgrace 


and 


| 6 
and thus the firſt man had no need of the 
yain recourſe which hath been feigned. 


FouRTH, 


I ou alledge that the fin of Adam was in- 
finite. An aſſertion this, moſt untrue; and 
equally repugnant to real philoſophy. and 
theology, which teach that, no finite ſub- 
ſtance or power, can produce an action or 
effect, which ſhould be infinite: ſince then 
Adam was a finite ſubſtance, and his power 
limitted, how could he produce an action or 
effect, which was infinite? To ſay that the 
ſin of Adam was infinite, by reaſon of the 
infinity of the object againſt which it was 
committed, namely, againſt God himſelf, 
would be but a vain refuge, ſince an action 
cannot derive infinity from its object, but 
when that object is immediately and intrinſi- 
cally comprehended in that action; as, the 
intelligence would be infinite, which could 
comprehend an infinite ſubject. But the ſin 
of Adam in eating the forbidden fruit, con- 
ſiſted in the diſobedience, demonſtrated by 
that act. Now, want of obedience, is rather 
a privation or negation, than an action, and 
with ſuch, real infinity no ways conſiſts, 


C 2 FiFTH, 
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FirTH. 


If you ſtill inſiſt that the fin of Adam was 
infinite in the above ſenſe, as being committed 
| againſt an infinite God, you muſt likewiſe 
confeſs, however unwillingly, that whatever 
action a man does for love of God, muſt be 
infinite; and much rather ſo than fin, ſince in 
the tranſgreſſion, although it ſuppoſes diſobe- 
dience, there may be no particular intention 
to diſobey; but in virtuous acts, there is an 
intention, and an application of mind to obey 
God, and fatisfy his will, which muſt be parti- 
cularly granted in the performance of thoſe 
works inſtituted and commanded by God him- 
ſelf: as the circumciſion, ſacrifices, and thoſe 
other precepts of the divine law; the execu- 
tion of which, is ordained to be performed 
towards God. Theſe muſt. with redoubled 
reaſon be accounted infinite, according to your 
arguments; and thus ſhould we poſſeſs in them 
an infinite ſatisfaction, to reconcile man with 
the Deity. 

That you may perceive the efficacy of theſe 
works inſtituted and commanded by the moſt 
merciful Lord, obſerve what he himſelf ſays 
unto Abraham our father, in chapter xvii. of 
Geneſis, reſpecting the covenant of circum- 

ciſion, 
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ciſion. *I will eſtabliſh my covenant be, 
« tween me, and between thee, and between, 
te thy ſeed after thee, for an eternal covenant, 
ce to be unto thee for God, and to thy ſeed 
ce after thee,” It does not mean that he 
would be the God of Abraham and his ſeed, 
in reſpect to dominion only; for in this ſenſe, 
is he equally God of all the human ſpecies, 
of every country and profeſſion; but it implys, 
that he would be the God of Abraham, and 
his choſen deſcendants, by the particular union 
of his divine grace with them. Then if you 
ſay, that involved in the fin of Adam, man 
remained deprived of the divine grace and 
glory, we may fairly conclude, that by means 
of this holy ſacrifice, the penalty was remitted, 
man was reconciled to the bleſſed God, and 
reſtored to his grace; otherwiſe there couid 
have exiſted no ſuch union, through the ſacri- 
fices of the divine law, which we find to have 
obtained the remiſſion of fins, at leaſt of ſuch 
as were committed ignorantly, and through 
error. Nay, in that great and holy day, the 
oth of the ſeventh month, by means of peni- 
tence and humiliation, fins even were expiated 
that had been committed intentionally. For 
thus is it written in the 16th chapter of Le- 
viticus, © And it ſhall be unto you for a 

8 . © perpetual 
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* perpetual ſtatute. In the ſeventh month, 
4 in the tenth day of the month, ſhall you 
* afflict your ſouls; for in that day ſhall ye 
e make atonement for yourſelves, to purify 
« yourſelves from all your fins; before the 
“Lord ſhall ye be cleanſed.” Ergo, if the 
ſacrifices, and the day of expiation did atone 
for actual fin, of which a man was guilty, 
how-much more might they expiate the ori- 
ginal ſin, of which he was not actually culpable. 
Since your imprudence has been ſuch, 
as to aſſert, that the ſacrifices of the Moſaic 
law did not confer grace, whilſt thoſe you 
have invented do; hearken, and I will prove, 
how evidently you contradict Scripture, which 
ſo often repeats, that by means of thoſe ſacri- 
fices, not only ſins were pardoned, but that 
the ſavour of them was grateful to the bleſſed 
God. What ſhould this metaphor ſignify, 
but that in virtue of them, man acquired, or 
- recovered the divine favour; and let not this 
be received on our word, or on yours, but by 
the effects: let us judge of what paſſes in the 
divine conſiſtory; the only ſafe means to judge 
of divine ſecrets. 

By means of the ſacrifices of the divine 
law, did the glory of the divinity deſcend for 


a particular aid, to dwell in the tabernacle, 
made 
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made by Moſes; and the ſame event took 
place in the houſe of the ſanctuary, built by 
Solomon. Thus do we read in the 25th 
chapter of Exodus, And they ſhall make 


unto me a ſanctuary, and I will dwell 
amongſt them.” And in the ſame chapter, 
And ye ſhall place the mercy ſeat above 
the ark, and in the ark ſhall ye put the 
teſtimony, which I ſhall give thee; there I 
will meet thee, and I will ſpeak to thee 
from above the mercy ſeat, from between 
the two cherubims, which are above the ark 
of the teſtimony, of all that I ſhall com- 
mand you, concerning the children of Iſ- 
rael.” And in chap. xxix. which follows, 


© Now this is that which thou ſhalt offer 


upon the altar, two lambs of the firſt year, 


« day by day continually, as the meat-offer- 


cc 


ec 


cc 


ing of the morning, and according to the 
drink-offering thereof, for a ſweet ſavour, 
an offering made by fire-unto the Lord: 
a continual burnt- offering throughout your 
generations, at the door of the tabernacle of 
the cengregation, before the Lord, where I 
will meet you to ſpeak there unto you. And 
there I will meet the children of Iſrael, and 
the tabernacle ſhall be ſanctified by my glo- 
ry.” And again, in the laſt chapter of Exo- 


dus, 
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dus, And Moſes finiſhed the work, then a 
* cloud covered the tent of the congregation, 
e and the glory of the Lord filled the taber- 
“ nacle.” In the 1ſt Book of Kings, chap. 


viii. it is ſaid, And King Solomon, and all 


te the congregation of Tfrael, that were aſſem- 
ce bled together with him, ſtood with him be- 
ce fore the ark, ſacrificing ſheep and bulls; and 
« -behold, when the prieſts came out of the 
tc ſanctuary, that the cloud filled the houſe 
« of the Lord; and the prieſts could not 
« ſtand to miniſter before the cloud, for the 
« olory of the Lord filled the Lord's houſe. 
« Then ſpake Solomon, The Lord faid, 
« that he would dwell in the thick darkneſs. 
« ] have ſurely built thee an houſe to dwell 
te in: a ſettled place for thee to abide in for 
ce ever.” In perfect conformity to which, 
are various places of Scripture, which teſ- 
tify that the divine Majeſty reſided, and 
particularly aſſiſted in the Holy of Holies ; 
and from thence communicated its divine in- 
fluence, and revealed unto the high prieſt, at 

his intreaty, hidden decrees, and ſecrets. It 
ſhould ſeem, methinks, that that preſent 
ſhould be allowed to acquire grace for the 
vaſſals of a king, at the offering of which, 


the king deigns to viſit, and hold converſe 
with 
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with them. Do we ſee, ſigns thus advan- 
tageous, or any way equal with theſe, from 
which we may collect, that the ſacrifices of 
your law confer grace, as you pretend? Shew 
us then that reſidence of the divine Majeſty 
in Rome, ſince you ſay that the holy city 
of Jeruſalem was rejected, of which the 
bleſſed God hath ſaid, (Pſalm cxxxii.) © This 
re jg my reſting place for ever: here will 
« J dwell, for I have deſired it.” And in 
its ſtead Rome was choſen. You ſay, that 
by means of the maſs he that ſuffered on the 
croſs deſcends, ſo that the bread or wafer, 
is converted into his body, in virtue of the 
words your prieſts pronounce: but ſurely a 
wafer do we behold, before the words, a 
wafer whilſt the words are pronouncing, and 
a wafer afterwards, If it is not upheld it 
falls: if it is eaten, it deſcends into the 
bowels and inteſtines; if the uſual reverence is 
loſt, and it is trodden under foot, it ſuffers itſelf 
to be trampled on, and does not avenge the 
inſult: .as was ſeen in Portugal, when be- 
fore the king and princes, an Engliſhman en- 
tered, and ſnatching ir from the hands of 
the prieſt after the conſecration, trod upon 
it, as did another in Rome, on a day of 
ſolemn proceſſion, in ſight of the Pope and 
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cardinals; the like having frequently happened 
in public, and in private, Occaſions theſe 
ſyrely, which called for vengeance on his in- 
ſulted honour, and for a demonſtration that 
your ſacrifices were acceptable to him; but 
alas! we hear of no ſuch puniſhment to pre- 
vent a repetition of like offences. The ark 
of the teſtimony, although it was not a 
deity, (as you call your wafer) but being 
dedicated to the cuſtody of the tables of the 


law, and the divinity having revealed himſelf | 
over the place where it ſtood, God never 


permitted its ſanctity to be prophaned with 
impunity; for, when through the ſins of the 
people it was taken away by the Philiſtines, 


carried to Afhdod, and placed in the temple 
of their idolatry, near to the idol Dagon, 


the idol was on the next day, found fallen to 
the ground before the ark; and having re- 
turned it to its place, the enſuing day it was 
found overthrown with the head and hands 
cut off, at the door. Neither did he execute 
juſtice on thoſe falſe gods alone, but hke- 


wiſe on the inhabitants of Aſhdod, Gath, and- 


Ekron, principal cities of the Philiſtines, and 
their boundaries; ſtriking them with plagues, as 


the Sacred Writings recite : ſo that they were 


forced to reſtore it, ſending it in a miraculous 
manner 


3 

manner drawn by oxen unto Beth-ſhemeſh, a 
city of Iſrael, whoſe, inhabitants not obſery- 
ing a due decorum, in ſight of the Ark, the 
Almighty ſlew many of them. And as it 
was Carried from thence to Annos, towards 
the city of David, becauſe, Uzzah, ſon of 
Aminadab, who led the cart, extended his 
hand to hold it up from falling, the Divine 
Juſtice flew him, for attempting to touch the 
ark, not being a Levite; neither could the 
rectitude of his intention, reſcue him. Open 
then your eyes, and compare the difference, 
ſince when the Moſt High had decreed in his 
Juſt judgments, that his people ſhould be car- 
ried into captivity, and that Jeruſalem with the 
temple ſhould be deſtroyed by che Chaldeans, 
and afterwards by the Romans; yet, did he 
not permit the ſanctity of the ark to be 
prophaned, nor ſuffer the enemies of his holy 
name to triumph over it; for the prophet 
Jeremiah, was directed by a divine revela- 
tion to conceal it, whence it will not be 
brought forth, till the Lord aſſembles the 
diſperſion of his people, to whom alone ap-- 
pertains this precious treaſure. Excluſive 
of what our ſages have ſaid on this ſubject, 
we find the ſame recorded in the ſecond chap- 
ter of the Second Book of the Maccabees. 

D 2 Hence 
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Hence behold the reſpect which the Moſt 
High requires towards holy things, confeſs 
how thoſe are prophaned to which you attri- 
bute ſanCtity, « and from thence collect which 
ſacrifices are acceptable to the bleſſed God, 
and which are not. 

Malachi foretelling the advent of the Meſ- 
fiah, ſays “, „ Then ſhall the offerings of 
e Judah and Jeruſalem be pleaſant unto the 
Lord, as in the days that are paſſed, and 
« in ancient years;” ſignalizing the times of 
Moſes and Solomon, becauſe the ſavour of 
the ſacrifices preſented to God at the dedi- 
cation of the tabernacle, and of the temple, 
were accepted, in evident demonſtration of 
which, the fire deſcended from heaven, in 
ſight of all the people, ro conſume them. 
Tt ſhould follow therefore that the ſacrifices 
offered after the coming of the Meſſiah 
ſhould be at leaſt equal, if not ſuperior to 
thoſe of ancient times, which were offered in 
our firſt ages. Surely it muſt be then granted 
that ſince thoſe conferred grace, theſe ſhould 
have the ſame efficacy ; but interpret theſe lat- 


55 ſacrifices here mentioned by the prophet, in 
W 


at ſenſe you pleaſe, you will ſtill find 


* Malach, iii. 4. 
your- 
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yourſelves in a ſtrait, whence you cannqt 
eaſily be extricated; for each interpretation 
muſt be equally repugnant to your aſſer- 
tions. 


SIXTH. 


We may likewiſe eaſily diſcover the error 
of thoſe who ſay, that prior to the advent 
of the Meſſiah, no one could enter into glory, 
by various teſtimonies to the contrary con- 
tained in the Holy Writ. In the fifth chap- 
ter of Geneſis, it is written, And Enoch 
* walked with God,” and he did not appear, 
for God had taken him. Neither need we 
enter here into the ſpeculation, whether Enoch 
died, or is ſtill living in body and ſoul. It 
fuffices for my argument, that Scripture wit- 
neſſeth of him, that he walked with God, 
that is, in the ſervice of God: for the ſame 
expreſſion i is found in reſpect to Noah, ſaying, 
« Noah was a juſt man, perfect was he in 
ce his generations: and Noah walked. with 
« God.” And thus of Abraham, the prince 
of human perfection, of whom God ſays, He 
e walked perfectly in my preſence.” Having 
ſaid, as we have ſeen of Enoch, that he 
walked with God, it immediately adds, that 


God took him: this does not import barely 
| his 
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his death, to expreſs which, it was moſt na- 
tural, that the ſame language would be uſed 
as in that of all his predeceſſors, and of all the 
deſcendants of Adam till Noah, of each of 
whom if is ſaid, and he died. Hence it is 
clear that God» took him, to communicate 
to him immediately his glory, in company of 
the angels and holy ſpirits ; for this phraſe 
cannot denote death in general, but particu- 
larly that of the juſt, whoſe ſouls God takes 
to himſelf that they may enjoy the ſplendor 
of his divinity. 

It is likewiſe ſaid in Ezekiel “, & Behgld, 
« I take from thee the deſire of thine eyes ;” 
meaning his wife, who, by her ſanctity was 


a worthy conſort of ſuch a prophet. Pa- 


rallel to this is what the Pſalmiſt ſays , But 
e God will redeem my ſoul from the Power 
te of the grave, for he ſhall take me for ever.” 
In another place he ſays T, © Thou ſhalt 
« guide with thy counſel, and afteryards 
tc receive me into glory.” 

Hearken to what divine Scripture clearly 
manifeſts, touching the prophet Elijah, ſay- 
ing, in the fecond chapter of the Second 


* Chap, xxiv. 16. + Pſalm xlix. 16. 
2 Ibid. Ixxiii. 24. 
1 Book 
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Book of Kings, © And it came to pals 
te when the Lord would take up Elijah into 
« heaven amidſt a tempeſt, that the ſons of 
* the prophets of Bethel came to Eliſha, and 
te ſaid unto him: Knoweſt thou, that the 
e Lord will take away thy maſter from over 
« thy head to-day. And the ſame faid the 
&« ſons of the prophets of Jericho unto him.“ 
And it concludes, ſaying, © It came to paſs, 
et as they ſtill went on talking, behold, a 
% chariot of fire, and horſes of fire, parted 
« them both; and Elijah went up in the 
& whirlwind to heaven.” Eliſha ſeeing it, 
exclaimed, © My Father! My Father! the 
te chariot of Iſracl, and the horſemen there- 
of,” &c. What was then this aſcenſion of 
Elijah, except an evident and public demon- 
ſtration, on the theatre of this world, that 
the bleſſed God has another world more ſub- 
lime, and another life more glorious, in re- 
ſerve for the juſt; for it ſays, that God took 
him; and likewiſe, that the place whither he 
was taken, was to heaven. It is moſt certain 
then, that he aſcended to enjoy divine glory: 
and agreeable to this we muſt pronounce it 
falſe, to ſay, that in order to admit the juſt 
to this enjoyment, a Mediator was neceſſary, 
who ſhould die for them. Does it appear 
| agree- 


„ 
agreeable to the underſtanding, that thoſe 
holy patriarchs and prophets, whom God 
made, as it were, the ſecretaries of his divine 
conſiſtory, whom he filled with god- like 
ſpirit, and elevated their underſtanding, ſo 
that, whilſt yet in the commerce of the fleſh, 
they underſtood high and profound myſ- 
teries: by means of whom, was revealed. to 
the world, the ſubſtance of future events: 
of whom it is faid, that the Lord hath not 
done any thing without communicating his 
ſecret to his ſeryants the prophets; that thoſe 
who worked many ſupernatural wonders ; to 
whom he gave power to reſtore, the foul 
to dead bodies; under whoſe empire, the 


univerſe at intervals, ſeemed ſubmitted ; 


whom the ſun and moon obeyed, ſuſpending 
at their command, their courſe, or turning 
backward; who conquered even angelic be- 
ings, as we read of our father Jacob; ſince 
the angel already vanquiſhed by him in ſtrug- 
gling, intreated him, faying*, “ Send me 
« away, for the dawn aſcendeth:“ which 
ſhews, that without his leave he could not 
depart: and the holy patriarch anſwered him 
accordingly. © I will not let thee go, until 


[ , P : 
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ee thou 
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Fe "thou bleſs me,” &c. Does it, I ſay, appear 
likely, or reaſonable, that ſouls thus united 
with God, whilſt yet clogged with matter, 
ſhould need an interceſſor after their ſeparation 
from it, to admit them to the enjoyment of 
the divine preſence ? Look at the prince of 
prophets, Moſes, and behold him glorified 
in life! See him conyerſe with the ineffable 
and incomprehenſible Majeſty, as it were, 
face to face, as the divine Scripture teſtifies, 
in the thirty-third chapter of Exodus. So 
highly privileged, that he had entrance at all 
times before the Supreme King, for the ſolu- 
tion of any doubt as may be collected where he 
himſelf ſays, in the ninth chapter of Num- 
bers, © Stand you here, and hear what the 
« Lord ſhall command you.” Enabled to ſuſ- 
tain an angelic life, thrice abſtaining from food 
and drink, for the ſpace of forty days; all the 
time he remained with the Lord on Mount Si- 
nai, whoſe face ſhone ſo that no one could bear 
the ſight of it when unveiled ; who arrived to 
ſuch a gradation in this life, that God ſhewed 
him his treaſures, as it is ſaid, © I will make all 
my goodneſs pals before thee ;” and he ſaw the 
back of the divine'appearance, that is, ſpeak- 
ing as the Scripture frequently does, giving a 
| bodily image to ſpiritual things, accommo- 
E dated 
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dated to the limited nature of our underſtand- 
ings; by which is to be underſtood, that 
Moſes diſcovered the divine ſecrets and attri- 
butes, beholding the dependencies of the an-. 
gelical, celeſtial, and terreſtrial worlds on the 
Creator, as well with reſpect to creation as go- 
vernment. Thus did he comprehend the 
higheſt ſecrets of his Providence, but did not 
as yet arrive at the degree of beholding in front 
the divine eſſence, which no man can ſupport 
in the garment of the fleſh, as God ſays 
himſelf, No man ſhall ſee me and live.” 
In all which 1s clearly ſhewn, that this degree 
of glory, was then denied him, bur becauſe he 
was in the bands of the fleſh, not that he de- 
pended on a Mediator. For it is impoſſible. 
to preſerve the union of body and ſoul, when 
the ſoul arrives to behold the light of the di- 


vinity; and it was neceſſary that Moſes ſhould 


live till he had delivered the law in perfection. 
But having finiſhed that taſk for which he was 
elected, although the natural period of his 
death was not yet arrived, (for at the age of 


- one hundred and twenty years his eye was not 


become dim, nor his colour faded) God made 
him paſs from a mortal to an immortal and 
glorious life; ſatisfying his requeſt of behold- 
ing him before he departed from the body, 

granting 
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granting him that, which our ſages call meta- 
phorically death by a ſalute from the mouth of 
God, (conformable to the petition of the en- 
raptured ſpouſe in the moſt excellent bur 
myſterious of ſpiritual ſongs ; ſaying, “ Kits 
me with the kiſſes of thy mouth.”) Thus 
do we interpret the meaning of divine. Scrip- 
ture, which ſays in Deuteronomy, * And 
Moſes died there by the mouth of the Lord:” 
the ſame being ſaid of his brother Aaron; 
which delightful ſpecies of death, is no other 
than the manifeſtation of the preſence of the 
bleſſed God to the intellectual eyes of thoſe 
his elect, whoſe ſouls being elevated by the 


delectable and raviſhing contemplation of the 


Supreme Good, forſake the body, and fly on. 
the wings of love to unite with God. In this 
manner was 1t that our maſter Moſes departed 
from this world in the enjoyment of divine 
glory. Of this, his glorious obſequies afford 
an evident proof ; for divine Scripture teſtifies 
that God himſelf gave him burial. Do you 
imagine that the divine Majeſty would con- 
cede ſo much honour to the carcaſe of a man, 
whoſe ſoul was not immediately to enter into 
glory? It appears ridiculous to ſuppoſe, that 
the ſoul of a perſon, thus eſtimated by God, 
and by whoſe interceſſion was pardoned the 

E 2 fins 
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fins not only of individuals, but of a whole 
people, ſhould be plunged into hell, or purga- 
tory, to await the coming of a Mediator, to 
expiate the ſin of Adam, in the commiſſion of 
which he had no ſhare. . 

Obſerve the favour the bleſſed God con- 
ferred when the law was given, not alone on 
Moſes, but likewiſe on other diſtinguiſhed per- 
ſons, for holy writ ſays in the xxivth chapter 
of Exodus, «© And, Moſes he aſcended and 
& Aaron, Nadab and Abihu, and the ſeventy 
ce elders of Iſrael, and beheld the God of Iſ- 
ee rael, and under his feet they ſaw as it were 
te a paved work of a ſapphire ſtone, and as it 
« were the ſubſtance of heaven in its clear- 
« neſs: But unto the nobles of Iſrael he ex- 
ce tended not his hand: they ſaw God and eat 
« anddrank.” In this viſion, there were va- 
rious degrees, which we gather from its not 
being ſaid, Moſes and Aaron (they) went up, 
but Moſes, in the ſingular (he) went up and 
Aaron, to denote that none arrived at the 
ſame degree of exaltation with Moſes; and 
thus with regard to the others in the order 
they are named, was the ſublimity of the vi- 
ſion proportioned to the diſpoſition of each; 
and though none arrived at the perfection of 
Moſes, who is ſaid to have communed with 
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God face to face, it argues ſufficiently for the 
purpoſe, that in this world they arrived to the 


grace of ſeeing the bleſſed God, in a kind of 


inexplicable viſion; for if their ſouls attained 
that height when impriſoned in the obſcurity 
of the body, it would be ridiculous to ima- 
gine, that when theſe bleſſed ſouls ſhould be 
freed from their low and terreſtrial incum- 
brances, they ſhould be degraded to hell, or 


purgatory, in expectance of a Mediator to ex- 


piate original ſin. Finally, ſo great is the pre- 
eminence of the law of God given on Mount 
Sinai, that in the obſervance of it, the true 
road to happineſs is found; without depending 


on any thing elſe; as is declared amidſt vari- 
ous other paſſages in the xviith chapter of Le- 


viticus, ſaying, © And you ſhall keep my ce- 


ce remonies and my judgments, which if a man 


« doth, he ſhall live in them.” Behold here 
how the attainment of the Supreme Good con- 
fiſts in the obſervance of the ſtatutes and 
judgments of the divine law; and that ſuch 
obſervance is ſufficient to confer everlaſting 
life, which is meant by this paſſage: for of 
the corporeal life the above promiſe cannot 
univerſally be verified; ſince we ſee that the 


true obſervers of the divine law were not, 


nor are leſs ſubject to death than other per- 
ſons, 
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ſons, neither do they always or in general en- 
joy the advantage of a longer life, as we ſee in 
the example of that holy man Iſaiah, the ſub- 
limity of whoſe prophecy ſhews clearly the 
union of his angelic ſpirit with the divinity. 
Nevertheleſs he died in priſon under the ty- 
ranny of the impious king Manaſſeh, for hav- 
ing preached with intrepid ſoul the divine 
word. We have likewiſe the inſtance of that 
juſt king Joſiah, of whom facred Scripture 

fays, © He did that which was right in the 
« eyes of the Lord, and that he walked in all 
ee the ways of David his father, not deviating 
te to the right, nor to the left ;” and in the 
ſecond book of Kings, chap. xxiii. after repeat- 
ing his holy actions ſays, . That one like unto 


« him had not been before him, for he turned 


« unto the Lord with all his heart and with 
« all his ſoul, and with all his force, in full 
ce conformity to the law of Moſes,” Yet he 
died a violent death, by the hands of- the ar- 
chers of Pharaoh Necho, king of Egypt, be- 
fore he attained the age of forty. 

Behold likewiſe thoſe valiant youths who 
with their mother, laid down their lives, un- 
der the tyrannical empire of Antiochus ; re- 
fuſing to violate the divine law: with many 
others in various ages; ſanctifying the holy 

name, 
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name and law with the ſacrifice of their 


lives. 

Theſe and many other events would con- 
trovert the ſaid promiſes, were they to be un- 
derſtood of a temporal life. Now, ſince di- 
vine truth is infallible, we muſt neceſſarily in- 
terpret them of eternal life, as the authors of 
the Chaldee paraphraſe have declared. See 
Onkelos on this place, and alſo Jonathan Ben 
Uziel on the xxth chapter of Ezekiel, where 


the divine promiſe is defined. Onkelos being 
grandſon of a brother of Titus, and become 


greatly learned after his converſion from Paga- 
niſm to Judaiſm :. and Jonathan lived in the 
time of the ſecond temple. This is what they 
ſay ; in this manner muſt we underſtand what 


Moſes ſays in the thirtieth chapter of Deute-- 


ronomy ; © Behold, I have ſet before thee this 
« day life and good, death and evil,” as it is 
explained by the Pfalmiſt, Pſalm xix. © The 
c law of God is perfect, cauſing the ſoul to 
ce return;” and whether ſhould it return? 
Surely to God, from whom it emanated. 
Agreeable to the declaration of Solomon, in 
the laſt chapter of Eccleſiaſtes. « Remem- 


ce ber thy Creator in the days of thy youth,” 


&c. for the duſt ſhall return to the earth cf 
which 1t was formed, and the ſpirit ſhall return 
| to 
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to God who gave it. Behold then, from what 
has been urged, that by means of the obſer- 
vance of the divine law, the ſoul returns im- 
mediately to unite itſelf with God, and thus 
will the vain fictions and inventions, which 
ſuppoſe the death of a man neceſſary to our 
ſalvation, be eaſily overthrown. 695 


SEVENTH, 


But how vain and repugnant to divine truth, 
is that fiction you have invented of a compo- 
ſition of perſons in, the Godhead, compre- 
hended in one effence: to the refutation of 
this monſtrous chimera, I have elſewhere de- 
dicated a long treatiſe ; but as brevity will 
permit, I will here produce ſome heads, which 


I hope will be found to contain an antidote 


againſt the poiſon of this doctrine. In the 
ſixth chapter of Deuteronomy, Mofes fays, 
« The Lord our God, the Lord is one.“ 


- Obſerve, that in this paſſage, when we read 


Adonai, or Lord, both in the firſt and third 
part of the ſentence, the ineffable name is writ- 
ten—the proper and incommunicable name of 
the divine Majeſty; to avoid the pronuncia- 

tion of which, we read Adonai, an appellation | 
divine, inaſmuch as it is fignificant of the 
dominion of God over the univerſe. The 
true 
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true import of the name written, and not pro- 
nounced is, He that was, is, and will be, with 
an exiſtence neceſſarily independent of a cauſe, 


and the cauſe of the exiſtence of all things; 
beſides infinite other myſteries deducible there- 


from. 

Now there are two names here written of 
the divine Majeſty, the ineffable name expreſ- 
ſing the agent or perſon: and the title God 
applied to, and ſpoken of him, expreſſive of 
his divine nature.- He whoſe divine nature js 
here mentioned, can only be the individual; 
but you do not diſtinguiſh between the indivi- 
dual and his nature, when you ſay that the in- 
effable name ſignifies his divine nature, where- 
as it is clear that the name firſt written muſt 
denote the individuum, or perſon, of whom it 
is ſaid that he is one: for every thing being 
preſent to him, and being willing to preſerve 
Iſrael in all future generations from this per- 
nicious error, it does not merely ſay, the Lord 
our God is one; neither is it ſaid the Lord our 
God is one God, (as the Vulgate falſely tranſ- 
lates it) but repeats again the Lord is one, 
which is, as if it were faid, that particular in- 
dividuum, or perſon, in whom the divinity re- 
ſides, is one ſole perſon ; which is confirmed 
by the meaning of that ſame holy name, which 
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is, as we have ſaid, one eternal being, neceſſa- 
rily independent of a cauſe, whoſe exiſtence is 
his eſſence: and thus it cannot be adapted to 
the Son, or the Holy Ghoſt, by you invented; 
for if the Son is begotten (or proceeds) from 
the Father, the Father is the cauſe, and the 
Son the effect of that cauſe, And thus that moſt 
high name cannot be applied to him, ſince it de- 
notes a total independence of cauſe, nor unto 
the Holy Ghoſt, ſince you ſay that proceeded 
from both; and its exiſtence muſt be depen- 
dent on this, as an effect on its cauſe. This 
doctrine of the unity of the Lord is many 
times repeated in the divine law; and here, 

as well as in other places, after this doctrine is 
taught, it adds, © And theſe words which I 
te command thee this day, ſhall be in thy 
ce heart,” &c, recommending that they may 
never be forgot. Afford me then ſome rea- 
lon, ye Satrapes of Pleudo-Theology, who 
contradict this. If this monſtrous myſtery is 
ſo important, why the Lord did not reveal it 
to the people of Iſrael, of whom he ſays, 
« Iſrael is my fon; he is my firſt-born :” to 
whom he ſaid, “ You are the children of the 
« Lord your God, who hath choſen you for a 
ce treaſure among all nations,” And moreover, 
the law which I have given them is perfect 
and 


% 
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and faithful, giving wiſdom to the baſe, and 
which enlighteneth the (intellectual) eye. 


Did he then reveal unto the nations what he 


denied to Iſrael? You have againſt you what 
the Royal Pſalmiſt ſays, © He ſheweth the 
« words of the divine law unto Jacob, (which 
e is to be underſtood of the ſpeculative part) 
ge his ſtatutes and judgments unto Iſrael, 
© (which form the active portion). He doeth 
« not ſo to any other nation; his judgments 
ce they haye not known,” neither in theory nor 
practice, 

You will perhaps ſay, that Iſrael being a 
people rude. and imperfect, they were incapa- 
ble of this doctrine; but the divine Moſes 
contradicts this, when he ſays in the fourth 
chapter of Deuteronomy, * And you. ſhall 
« keep them and do them, for this is your 
« wiſdom- and your underſtanding, in the 
« ſight of the nations, which ſhall hear all 
« theſe ſtatutes, and ſhall ſay, Surely this 
«.oreat nation is a wiſe and underſtanding 
« people: for what nation is there ſo great, 
« who hath God ſo nigh unto them as the 
« Lord our God is to us, in all that we in- 
«,voke him for? and what nation ſo great, that 
ce hath ſtatutes and judgments juſt, as all this 
& law, which I ſet before you this day?“ Does 

F this 
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this title of a barbarous and ignorant people 
wherewith you reproach them, appear to agree 
with that given them by the divine ſpirit of a, 
wiſe, great, and prudent nation, rendered thus 
by-the poſſeſſion of the law beſtowed by him? 
Shall we pronounce unfit to receive, or unwor- 
thy of this myſtery, thoſe patriarchs from 


whom 1s derived a diſcriminative appellation 


applied to God? Thoſe illuſtrious men who 
were judged fit ſubjects for the inſpiration of 
the prophetic ſpirit ! Thoſe prieſts, gifted with 
all the purity and perfection, required for the 
divine worſhip ! Thoſe ſage diſciples of the 
prophets: and finally, that numerous body, 
great and ſmall, of thoſe who were inſtructed 
in his doctrine. Were then your carpenters, 
watermen, fiſhermen, publicans, and all the 
baſeſt plebeians, the ſcum of the people, more 
capable, or gifted with underſtandings more 
refined than all theſe? Not indeed that this 
degree of previous inſtruction was fo truly in- 
diſpenſible, otherwiſe it would follow, that the 
law of God was not perfect, ſince it could not 
make the low and ſimple wiſe. If the law 
does not enlighten the underſtanding, it is not 


full of perfection, neither is ſuch the law of 


God. Since the Pſalmiſt ſays, The law of 
God is perfect, and - poſſeſſed of the above 


1 

properties. Nay more, your Maſter. him- 
ſelf deſtroys this alledged refuſal of the di- 
vine myſteries to our fathers, from the groſſ- 
neſs of their conceptions ; for he is related by 
the publican, Matthew, to have ſaid, I con- 
ce feſs to ther, Father, Lord of heaven and 

earth, that thou haſt hid theſe things from 
« the wiſe and prudent, and * 
cc unto the little, & c. 

Might I not remark, that the 3 you 
thereby caſt on Iſrael, is more truly your 
due, for accepting a doctrine thus abſurd, and 
thus replete with impoſſibilities. For the re- 
ception of tenets ſo contrary to reaſon and 
truth, a great degree of imbecility and impru- 
dence was neceſſary: but according to the wiſe 
King, the ſimple believeth every thing. More- 
over, the ſame God in that ſublime Canticle, 
wherein is compendiouſly pourtrayed the ſtate 
of the people of Iſrael, through the courſe of 
ages to come, foretelling this long captivity 
and perſecution under the empire of Edom, 
with its conſummation, ſays, © Behold that I, 
J alone, and no other God with me,” &c. 
What clearer refutation of your fiction can be 
looked for, than that which this doctrine con- 
tains ? For here. the diſtinction of perſons is 
evidently diſproved, and the Deity proved to 

be 
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be one; neither is it poſſible for you to ſur- 
mount or explain away the expreſſion of I 
alone, without any companion. 
The prophet Iſaiah, chap. xliv. ſpeaking 
unto the children of Iſrael of the preſent cap- 
tivity, and promoſing our redemption from it, 
fays, © Thus faith the Lord of Hoſts, I, the 
c firſt and the laſt, and beſides me there is no 
* God. And who as I, ſhall call and ſhall 
c declare it, and ſet it in order for me, ſince I 
c appointed the antient people. The things 
© that are coming, and ſhall come, let them 
ce then ſhew unto you.” As it were to declare, 
Suffer not yourſelves to be perverted, O my 
people, by that vain ſe&t who maintain the 
exiſtence of a ſecond and third perſon, to 
whom they communicate my Godhead, for 
I am alone the firſt and the laſt; and that 
man whom they pronounce equal to me, let 
him demonſtrate that equality by foretelling 
the courſe of future-events, as I have done 
by my prophets. -You muſt acknowledge, 
that in the Goſpel, not only this proof is want- 
ing, of propheſying events to come, to prove 
the participation of its author in the divinity ; 
but the Son even confeſſes his ignorance in 
the thirteenth chapter of Mark, where, ſpeak- 
ing of -the day of judgment, be ſays, © That 
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« the day or hour no one knows, neither the 
ce angels of heaven, nor even the Son, but 
ce ſolely the Father.” What more concluſive 
argument for your confuſion ? What greater 
proof that, that man was only a lump of earth? 
Neither will it avail you to ſay, That as a 
man he knew it not, but as God he knew it; 
for according to your own hypotheſis, he was 
not his Son as a man, but in reſpect of his di- 
vine nature. Now, although the Father and 
the Son alone are here mentioned as the divine 
perſons, yet it is to be ſuppoſed that the Ho- 
ly Ghoſt knew it not; but in truth, the Evan- 
geliſt in queſtion did not think of introducing 
that third perſonage, who a long time aſter- 
wards ſprung up amongſt you, amidſt various 
other novelties. 

The prophet Iſaiah proceeds to relate your 
idolatries ſuccinctly; after all which he ſays, 
« Remember theſe, O Iſrael, and Jacob, for 
ce thou art my ſervant. Thus faith the Lord, 
te thy Redeemer, and he that formed thee 
te from the womb, I am the Lord that mak- 
ce eth all things; that ſtretcheth out the hea- 
ce vens alone; that ſpreadeth abroad the earth 
*« by myſelf.” Behold here, how clearly God 
ſays, that he is God alone, and no one with 
him, whilſt your fallacious diſcourſes ſuggeſt, 

that 
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that he is accompanied, and that the word ex- 


 iſted with God; but He to whom this per- 


verſion was preſent ſays, verſe 25. © That he 
* will turn the wiſe backward.” In the four- 
teenth chapter of Zechariah we read, © In 
ec that day ſhall the Lord be one, and his name 
% one.” Surely he hath always been, and 


ſhall be one. But this denotes, that his unity 


ſhall at that time be confeſſed by all, which till 
then had not been the caſe, He ſhall then be 
adored under one name, forſaking all irrational 
ideas of that contradiction of a Trinity in 
unity. Neither does the divine diſcovery of 


this deceitful participation of the divine ef- 


ſence reſt here ; but to preſerve the people of 
Ifrael from ſuch pernicious ſophiſms, and up- 
hold them in the true doctrine of his unity; 
he hath ſought other occaſions to confirm our 
ſouls and underſtandings, and take away any 
temptation of ſtumbling; by enjoining us to 
give no ear to any novel doctrine, and declar- 
ing falſe whatever is clearly incompatible with 
that taught in Sinai, as in the eleventh N 
of Deuteronomy, © Behold I ſet before you 
te this day, the bleſſing and the curſe : the bleſ- 
« fing, if ye hearken to the commandments of 
ce the Lord your God, &c. And the curſe, if ye 


do nqt hearken to the commandments of the 


« Lord! 
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« Lord your God; but turn from the way I 
« have commanded you this day, to go after 
ce other Gods that ye have not known.” Be- 
hold to what a dreadful precipice the adop- 
tion of ' theſe ſtrange fancies would precipi- 
tate Iſrael! The mention made by Moſes 
of gods that ye have not heard of, nor known, 
ſhews, that he foreſaw the imaginations which 
would be ſpread, and uttered a curſe againft 
ſuch who ſhould follow the ſteps of thoſe who 
attribute divinity unto that man: and that ſpi- 
rit, of whom he had made no mention to 

them, nor taught them. | 
We find alſo written, in the thirteenth th cha 
ter, as follows: When a prophet ſhall ariſe 
cc among you, or a dreamer of dreams, and 
&* ſhall give you a ſign or a miracle, which 
ce token and miracle ſhall happen, faying at 
e the ſame time to you, Let us go after other 
« gods whom we have not known, and ſerve 
« them: hearken not unto the words of that 
« prophet, for I the Lord your God do 
« prove you, &c. After the Lord your God 
« ſhall you walk; and that prophet or drea- 
«© mer of dreams ſhall ye put to death, for he 
te hath ſpoken falſely againſt the Lord your 
« God, who hath brought thee out of the land 
te of Egypt; to draw you out of the way, in 
G ce which 
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* which the Lord thy God hath commanded 
«thee to walk, &c. Or if your brother 
de ſhould entice you, ſaying, Let us go and 
« ſerve other gods whom neither you nor your 
« fathers have known,” &c. Do not theſe 
words evidently condemn your opinions, 1n- 


dicating diſtinctly a ſeducer to ariſe in the 


holy land, in the midſt of Jeruſalem, who 
ſhould ſecretly or publicly promulgate a plu- 
rality of - perſons in the divinity, which doc- 


trine neither the Jews of that time, nor their 


predeceſſors had ever known or heard of be- 
fore? Thus, in conformity to the divine com- 
mand was he moſt juſtly condemned to death. 

The twenty- eighth chapter of Deuterono- 
my, prophetically ſetting forth the ſucceſſion 
of future ills, in chaſtiſement of the violation 
of the divine law, firſt deſcribes the deſtruc- 
tion of Jeruſalem by the Chaldeans and the 
Romans, ſaying, And God will raiſe up 
vc againſt you a people from the farthermoſt 
« parts of the earth, with the voice of eagles, 


« a people whoſe language you ſhall not un- 


« derſtand.” And afterwards it ſays, And 
« God ſhall ſcatter you amidſt all the nations 
© from one end of the earth to the other, and 


“ you ſhall ſerve other gods, whom neither 


« you nor your fathers have known, wood 
| cc and 
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e and ſtone; neither ſhall ye have amongſt 


« thoſe nations repoſe, nor reſt for the ſoles 


« of your feet; but the Lord ſhall give 
cc thee there, a trembling heart, and failing 
* of eyes, and ſorrow of mind. And thy 
dec life ſhall hang in doubt before thee, and 
* thou ſhalt have no aſſurance” of thy life. 
© In the morning thou ſhalt ſay, Would to 
« God it were even, and at even would it 
« were morning, for the fear with which thy 
cc heart ſhall be agitated, and for the fight 
cc which thine eyes ſhall fee.” And well was 
this fulfilled after the deſtruction of the king- 
dom of Iſrael, and the city of Jeruſalem, by 
the Romans; whence-they were driven amidſt 
all nations, even to the confines of the earth. 
At what time was Iſrael ſeen to ſerve other 
gods, which they nor their fathers knew not, 
but when they were diſperſed amongſt Chriſ- 
| tians? when eſcaping by ſea from Caſtile and 
Portugal, extremities of Europe, to the Eaſ- 
tern and Weſtern Indies, the extremities of 
the earth, even in thoſe parts were they, by 
cruel violence, forced to ſerve thoſe who have 
been erroneouſly joined to the divine Majeſty, 
and ſubjected to their idolatrous worſhip. 
\ Surely herein, by the cruel perſecution of 
the inquiſition, did this prophecy meet its full 
| G 2 comple- 
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completion, and not elſewhere ; which is de- 

pitted by. Moſes in ſo lively a manner, that we 

muſt be blind indeed, not to perceive the like- 

neſs. In the twenty-ninth chapter, it ſays 

further, ſpeaking of the extreme deſolation of 
the holy land which we this day ſee, “ And all 
ce the nations ſhall ſay, wherefore hath the 
« Lord dealt thus with this land? What 
* meaneth the heat of this great anger? 
© Then ſhall it be ſaid, Becauſe they have 
&« forſaken the covenant of the Lord God of 
« their fathers, which he made with them; 
te when he brought them forth out of the land 
« of Egypt: for they went and ſerved other 
e gods, and , worſhipped them, gods whom 
« they knew not,” &c. Here then, do we 
behold the fatal cauſe of the deſolation of the 
kingdom of Iſrael, and of the preſent capti- 
| vity. In the neglect of God's law, promul- 
gated in Sinai, and not in their refuſal to re- 
ceive another of novel invention, which teach- 
eth to adore gods, untaught from that mount. 

Not in the circumſtance of having ſlain a ſe- 
ducer who preached a god unknown to them ; ; 
and no where inculcated 1n the divine law they 
were poſſeſſed of ; as yourſelves acknowledge. 
On the contrary, although their tranſgreſſions, 
which required chaſtiſement were inveterate, 


and 
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and continued for ages, yet what more imme- 
diately called down the execution of the de- 
ſtructive ſentence, was the ſpreading of that 
pernicious ſect, in the holy land, which then 
commenced in defiance to divine truth. 

In that ſublime poem, and compendious 
prophecy, which includes the whole ſeries of 
events to happen to Iſrael, it is ſaid, * They 
« ſacrificed to demons not to God, to gods 
* whom they knew not, to new gods that 
© came new!y up, whom your fathers feared 
* not.” This follows the recital of the anti- 
ent idolatrous practices, and clearly characte- 
riſes your ſyſtem; for what other idolatry than 
yours, was that ſo novel, and remote from the 
imagination of our fathers, with which Iſrael 
was to become infected. Mark the evident 
and infallible conſequence to be inferred from 
hence of the falſity of new gods; and ſay, 
(armed with ſuch preſervatives), what excuſe 
would remain for us, in embracing the belief 
of a man, joined with another third perſon as 
God, even were miracles wrought to prove 
it ? 

oy E1GH TH. 

Nay, if we only follow the light of reaſon 
and ſcience, what can be more abſurd and im- 

poſſible 
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poſſible to conceive, than a plurality of per- 
ſons in the unity of a divine eſſence. It is not 
poſſible, that one eſſence can appertain to in- 
dividuals, who ſhall be really diſtinct. Surely 
if Abraham is a man, Iſaac a man, and Jacob 
a man, they are three men; and thus in all 
other things. And therefore the Father being 
God, the Son God, and the Holy Ghoſt 
God, they are three gods: and you attribute 
compoſition to the divinity, whoſe nature is 


_ moſt uncompounded. Either the Father 


comprehends all the exiſtence, or not. If you 
grant the firſt part of the dilemma, the Fa- 
ther being infinite, there can be no other infi- 
nite, neither can another proceed from him 
equal to himſelf. If you grant the ſecond, he 
were then defective: (for there can be no real 
diſtinction without a difference, and you main- 
tain that the Son is really diſtinguiſhable from 
the Father, and the Spirit from both) There 
muſt then be ſomething in the Son, which the 
Father hath not, and in the Holy Ghoſt ſome- 
what uncontained in the other two perſons ; 
which being granted, it follows, that ſome- 
what, muſt be either a perfection, or an im- 
perfection. Chooſe which poſition you will, 
and it will prove that each are imperfect. If 
the diſtinction ariſes from an imperfection, this 
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is evident: and if from a perfection, which 
ſoever perſon wants that perfection, reſident in 
the other, becomes imperfect. He whoſe be- 
ing depends upon another, is neceſſarily infe- 
rior to that other perfon, inaſmuch as it is 
more noble to beſtow exiſtence than to re- 
ceive it; to be the cauſe, than the effect. If 
the Son then depended on the Father, and 
from him drew his being, as the Holy Ghoſt 
from both; how can you pretend that they 
are equal? If to beget is a perfection, the 
Son and the Holy Ghoſt are imperfect, as be- 
ing ſterile. You will perhaps fay, that the 
Father contemplated himſelf abeterno, and 
that this intellectual act was by means of 
image or repreſentation, (which muſt be a 
ſubſtance, ſince no accident can have place in 
reſpe&t to God) and thus, as has been pre- 
tended by intelligence, was the ſon generated; 
and in like manner, from the reciprocal love 
of the Father and the Son, proceeded the Ho- 
ly Ghoſt. Wretched fancies! It may ſuf- 
fice to obſerve, in refutation of theſe mon- 
ſtrous conceptions, that they would lead us ne- 
. ceſlarily to grant an infinite ſucceſſion' of gods 
by the intellectual contemplation of the three 
. perſons, and their love for each other, which 
could by no means be denied. Thus would 
: your 
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your blind theologiſts aſſimilate the divine to 
to human intellect, concluding, that as the one 
is determined by the image impreſſed on it, 
the other muſt likewiſe. But in truth, in the 
Deity, there is no diſtinction nor ſeparation 
between the intelligence and his underſtand- 
ing. He is his wiſdom, and his wiſdom is 
himſelf, without any diviſion, The bleſſed 
God requires no mage, in which to contemp- 
late himſelf, which he comprehends by his eſ- 
ſence. Have you loſt the. memory of your 
own doctrine by which is taught, that the an- 
gels contemplate each other in themſelves by 
their eſſence, and not by any image, as the 
celebrated maſter of your theology teaches in 


the ninth part of the ſecond book againſt the 


Pagans: where he ſays, that the angels con- 
template thoſe of their own ſpecies by their 
eſſence? If you acknowledge then this kind 
of intelligence in the angelic natures, how 
much more ſhould you acknowledge it in the 
divine Majeſty. Let this ſuffice of the many 
things which might be advanced to combat 
this triple-headed monſter of the imagination. 


NIN I ER. 
The incarnation of the divine Majeſty, is 
impoſſible; as it includes infinite contradic- 
tions. | | iſt, 


( 49 ) 

iſt, Amongſt all creatures two natures 
cannot be united in one individual. V. gr. 
One individual ſubſtance cannot be at once an 
angel and a lion, a man and a ſtone; for the 
definition which ſhould prove it to be the one, 
neceſſarily implies the negation of the other. 

Between the divine and human nature, 
there is an infinitely greater repugnance to ſuch 
union, than between created natures; for be- 
twixt ſuch the diſtance is finite, but between 
the divine nature and the human, it is infinite : 
the mixture of thoſe natures, therefore, in one 
individual, is impoſſible. 


2d. Did the bleſſed God inform a been, 


there would follow an infinite virtue in a finite 
quantity or ſubſtance, which cannot be; and 
it is with ſimilar arguments, that your doc- 
tors, and in particular, your celebrated Tho- 
mas d' Aquinas prove, that the bleſſed God is 
not a body. 

34d. It is impoſſible that the individual 
' ſhould extend itſelf beyond its nature; though 
nature may ſtretch beyond the powers pe 0 
individual ; having under its laws many oth 
But it would be abſolutely neceſſary to grant, 
were we to admit your ſuppoſitions, that 
either the individual ſubſtance in queſtion, 
zun extend itſelf to infinite greatneſs, or the 
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divine perſon ſtreighten and limit himſelf; ſo 
that it ſhould reach no farther than the ſphere 
of the human body. Each of which, it were 
equally abſurd to imagine. | 
4th. It would follow that God was ſubject 
to change, by the divine and ſingular ſubſtance, 
aſſuming a nature it had not before: nay more, 
that change muſt be called ſubſtantial by the 
acquirement of a new ſubſtantial nature, 
which before made no part of his eſſence. 
5th. Human nature muſt become to him, 
both eſſential and accidental ; eſſential, as the 
divine individuum. muſt be comprehended un- 
der human nature, as under its ſpecies; and 
accidental, becauſe ſuch a junction would add 
ſomething to it, which is the peculiar property 
of the accident. Now this implies a ſtrong 
contradiction ; for being eſſential, the human 
nature would be inſeparable from, and indiſpen- 
ſible to the Deity; and being accidental, at the 
ſame time, it could be ſeparated and exiſt ſo. 
6th. Actions and paſſions proceed from 
the individual, and not from his nature; as is 
vnanimouſly the opinion of all the learned; 
therefore were the divine nature in a human 
form, all the actions and paſſions of which 
that form was the agent or object, muſt pro- 
ceed from and be received by the divinity; the 
ablur; 
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abſurdity of which need not be developed, or 
dwelt on. 

Finally, and omitting to | avaid prolixity, 
many other reaſons which prove the impoſſi- 


| bility of this invention, let us only obſerve, 


that when the divine Majeſty was about to 
give his moſt holy law to the children of Iſ- 
rael, he forbad the peopie, for three days be- 
fore the time, to approach their wives; and 
not only ſo, in this inſtance, but whoſoever 
had held commerce with a woman at other 
times, remained unfit to handle any of the 


holy things belonging to the ſanctuary, till the 


ſun went down, and they were cleanſed. In- 
form us, how this can agree with the ſojourn- 
ment of the divinity in that unclean ſpace, the 
commerce of which, for a time, incapacitated 
mankind from any communication with the 
Deity ? | 

By the prophet Iſaiah, he ſays unto his peo- 


ple under the preſent captivity, promiſing 


them freedom from the yoke of the nations, 
in order to preſerve them from this infectious 


error, „Thus faith the Lord, that created 


ce thee, O Iſrael, and formed thee, O Jacob, 


Fear not, for I am with thee. I will bring 


« thy ſeed from the Eaſt, and gather thee from 
* the Weſt. I will ſay to the North, give 
"ae H2 a 
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ee up, and to the South, Keep not back; 
ee bring my ſons from far. Ye are my wit- 
1 neſſes, ſaith the Lord, and my ſervant 
c whom I have choſen, that ye may know, 
cc and believe me, and underſtand that I am 
« he, Before me there was no God formed, 
« neither ſhall there be after me.” If then 
God had determined to become incarnate ; or 
if there exiſted any one with him, wherefore is 
it not diſcovered ;. or rather, why is it ſo 
ſtrongly concealed and denied in this, and 
other places, which are cited, The pronoun 
I, is ſignificant of the perſon, and is ſingular ; 
and it expreſsly ſays, beſides this ſingular per- 
ſon, there is no ſecond, (neither bodily or ſpi- 
ritual form, which participates in the divi- 
nity). The prophet Hoſea ſays, in chapter 
xi. © I am God, and not man; the holy 
« onein the midſt of thee, and I will not en- 
te ter into the city.” Which intimates the im- 
poſſibility of union betwixt human and divine 
natures, and that God is totally ſeparate from 
all materiality. 

By the prophet Ezekiel, it is pronounced 
againſt the king of Tyre. © Thus faith the 
« Lord God, Becauſe thine heart is lifted 
up, and thou haſt ſaid, I am a God, I fit 


cc jn the ſeatof God, in the midſt of the ſeas : 
cc yet 
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r yet thou art a man and not God, though 
ce thou ſet thine heart as the heart of God. Be- 
ce hold, therefore, I will bring ſtrangers upon 
« thee, the terrible of the nations, and they ſhall 
« draw their ſwords againſt the beauty of thy 
« wiſdom, and they ſhall defile thy brightneſs, 
“They ſhall bring thee down to the pit, and 
ce thou ſhalt die the deaths of thoſe who are 
cc ſlain in the midſt of the ſeas. W ilt thou 
« yet ſay before him that ſlayeth thee, I am 
« God? But thou ſhalt be a man and no 
« God, in the hand of him that ſlayeth thee. 
« Thou ſhalt die the death of the uncircum- 
cc ciſed, by the hands of ſtrangers, for J have 
« ſpoken it, ſaith the Lord God.“ I cannot 
avoid applying this diſcourſe unto that man ta 
whom you attribute Godhead; and you will 
ſee how it agrees in every point, to prove the 
inanity and emptineſs of your deceit: ſince 
the preſumptuous pride of the Tyrian king is 
convicted by the impoſſibility of human and 
divine being blended in one, by the experience 
of his mortality ; and ſtill more, he is puniſhed 
by the violent death he ſuffered by the hand of 
ſtrangers, uncircumciſed, and perverſe. From 
this ſtriking conformity, may you perceive 
what an erroneous thing it 1s to attribute God- 
head to a man, who died a ſhameful death, by 

| the 
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the hands of the Romans, ſtrangers, uncir- 
cumciſed both in the fleſh, and in the heart. 
Add to this, that the divine law ſays, «© That 
* he who is hanged is accurſt of God.” And 
bluſh for what your apoſtle Paul ſays, © Ac- 
« curſed of God is him that hangeth on a 
ec croſs ;” and that this man drew on himſelf 
this curſe for you. 


TENTH. 


Finally, excluſive of this, we have the ex- 
preſs teſtimony of God himſelf by his pro- 
phets, that the Meſſiah is to be a man, and 
not God. Thus Ezekiel, chapter xxxiv. 
« 'Therefore ſaith the Lord unto them, &c. 
I will fave my flock, and they ſhall no more 
e be a prey, and I will judge between cattle. 
te and cattle. And I will ſet up a Shepherd 
c over them, and he ſhall feed them, even 
e my ſervant David; he ſhall feed them, 
ce and he ſhall be their Shepherd, but I the 
Lord will be unto you for God, and my 
te ſervant David a prince among them. I 
ce the Lord have ſpoken it.” By the com- 
mon conſent of the Jewiſh and Chriſtian ex- 
poſitors, the ſhepherd here mentioned is the 
Meſſiah, called David, as a deſcendant of 
that monarch, who died about four hundred 


years 
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years prior to the prophecy of Ezekiel. This 
being granted, how wilful muſt your blindneſs 
be to reſiſt ſo clear a light, when it is faid, 
« The Meſſiah ſhall be your Shepherd, but 
tc the Lord ſhall be God; and farther on, to 
elucidate what is meant by Shepherd, it ſays, 
« That the Meſſiah ſhall be the ſervant of 
« God, and a Prince, and inhabitant amongſt 
ce the children of Iſrael,” As in chapter 
xxxvii. we find, © Behold, I will take the 
« children of Iſrael from among the heathen, 
« whither they be gone, and will gather them 
« on every fide, and bring them into their 
© own land. And I will make them one na- 
« tion in the land upon the mountains of Iſ- 
cc rael, and one King ſhall be King to them 
cc all. And they ſhall be no more two nations, 
ce neither ſhall they be divided into two king- 
« doms any more at all. Neither ſhall they 
. defile themſelves any more with their idols, 
© nor their abominations, nor with any of their 
c tranſgreſſions, &c. And I will purify them, 
ce ſo ſhall they be my people and I will be 
« their God. And David my ſervant ſhall be 
« King over them, and they ſhall have one 
« Shepherd ; they ſhall alſo walk in my judg- 
« ments, and obſerve my ſtatutes and do them. 


« And they ſhall dwell in the land that J have 
« given 
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given unto Jacob my ſervant, wherein your 
* fathers have dwelt; and they ſhall dwell 
« therein, even they and their children, and 
« their children's children for, ever: and my 
* ſervant David ſhall. be their Prince for 
4 ever. Moreover, I will make a covenant of 
peace with them, and I will place them 
« and multiply them, and will ſet my ſanctu- 
* ary in the midſt of them for evermore. 
« My tabernacle alſo. ſhall be with them; yea, 
« I will be their God, and they ſhall be my 
« people. And the heathen ſhall know that I 

* the Lord, &c. 
Altho' there be many irrefragable arguments 
againſt your fictions deducible from this pro- 
_ phecy, ſince until this day we have not ſeen 
the accompliſhment. of any event here pro- 
miſed, a tittle of which cannot fail: yet what I 
chiefly propoſe to ſhew by citing it, to all who 
chooſe to ſee, is, that it is expreſsly taught 
that the Meſſiah is not to be God, ſince the 
| Lord ſays, © I will be unto them for God, 
e and my ſervant David ſhall be King and 
* Shepherd over them.” The ſame doth the 
prophet Hoſea tell us, chapter iii.“ That 
« many days Iſrael ſhall be without princes 
« or prieſt ;' without ſtatues, ephod, or tera- 
* phim,” Which times are doubtleſs thoſe of 
the 
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the preſent captivity, in which alone theſe 
things have failed Iſrael; for kings and princes 
have we none: the ſacrifices of the holy tem- 
ple have ceaſed: the ſtatues to which the ten 
tribes offered are no more: neither have they 
any one to inform them of future events at 
their requeſt, by the lawful ſolution of the 
High Prieft, by means of the breaſt-plate ; 
or by the illicit and ſuperſtitious praftice of 
conſulting idolatrous oracles and images. 
But the prophet proceeds, Afterwards ſhall 
* the children of Iſrael return and ſeek the 
* Lord their God, and David their King.” 
That is, with a perfect heart (as antiently in 
the days of David and Solomon) which is 
the true means of ſeeking the Lord. And 
likewiſe without true penitence they may de- 
ſire, but cannot truly be ſaid to ſeek, the 
coming of the Meſſiah. Can any rational 
underſtanding bear the ſuppoſition, that the 
divine law, ſo exact to manifeſt ſuch various 
and minute particulars, ſhould not contain 
even a hint, nor a ſhort recommendation, 
much leſs a diſtinct declaration of this boaſted 
chimera of the incarnation? Can we ſuppoſe 
that God would deceive his beloved people? 
Wherefore was it not ſaid, My people, I 
ſend you my Son, who is to deſcend to earth: 

I give 
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give him a kind reception, &c. But you are 
truly the deſcendants of thoſe who holding 
Jupiter as their ſupreme deity, yet believed 
his deſcent under the figure of a bull to raviſh 
Europa, daughter of Agenor, king of Phe- 
necia, and that he begat Hercules of Alemena ; 
as likewiſe that Romulus and Rœmus were 
the progeny of Mars by a veſtal virgin; and 
many ſimilar tales. Neither can it occaſion 
any ſurprize, that underſtandings accuſtomed 
to like vanities ſhould aſſent to the ſtory of a 
virgin, impregnated by a God, and bringing 
forth another; but we muſt at the ſame time 
advert to the origin of all ſuch inventions, 
which doubtleſs was the deſire of concealing 
trregular or inceſtuous amours, whence it was 
inſtilled into the heads of the ignorant, that 
the fruit of ſuch acts were conceived from 
gods. Thus truly does the wiſe man ſay, that 


O 


the ſimple believes every thing. 


ELEVENTH. 


What can be imagined more irrational and 
incompatible with all ideas of divine wiſdom, 
or more repugnant to divine rectitude and 
Juſtice, more contrary to the infinite mercy 
of © God, than that to expiate a leſſer ſin, 


the commiſſion of a much greater ſhould be 
| found 
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found neceſſary: or as you would have it, of 
the greateſt that ever was committed in the 
world; as if the vaſſal who had diſobeyed his 


king, ſhould have no other means of obtain- 


ing pardon for his diſobedience, than that of 
ſaying the ſon of the ſame king. It is 


A received axiom amongſt you, that evil may 


not be committed, in order that good ſhould 
follow; and God himſelf ſays, he abhors an 
offering made of things taken by violence. 
Befides, either the divine law muſt make ex · 
preſs mention that God would ſend to the 
world a ſon or deſcendant of his, giving figns 
to know him, or not, If you fay: the firſt, 
ſhew us in which place; if the ſecond, what 
crime did the Jews commit in ſlaying a man, 
who called himſelf God? if it were neceſſary 
that perſon ſhould die a violent death; but that 
the Jews were under obligation- to acknow- 
ledge him, we muſt ſuppoſe that God abhor- 
ing the leſſer evil, although conducive to a 
good end, had thus ordered that his death 
ſhould be cauſed by the Romans, who then 
governed in the- holy land; who not being 
profeſſors of the divine law, were not obli- 
gated to acknowledge him; and that thus a 
fin, ſo great as you alledge, might not fall 
upon his beloved people. Beſides, fince that 
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gman- deſcended by the decree of heaven to 
ſuffer a violent death, which was become in- 
diſpenſible to ſave the human ſpecies, there 
could lie no blame on his murderers, as they 
muſt have done it by the deſtiny and force of 
heaven: for if there had not been a force to 
violate, and neceſſitate their wills, the ſalva- 
tion of mankind would have remained in riſk 
and doubt; for clearly, if there had been none 
to ſlay him, he had come in vain, Finally, if 
he came aſſuredly to die crucified, and that 
on ſuch death depended your falvation, which 


flows from thence, you have cauſe to thank 


the Jews much, for aiding in ſuch a work, and 
not to complain continually of their having 
ſlain your God. | 


TWELFTH. 


If that man by his death expiated the fin of 
Adam, the pains impoſed in conſequence 


thereof, ſhould have neceſſarily ceaſed; ſome 


of which were viſible, others inviſible. Let 
us ſuſpend our judgment with reſpect to the 
inviſible, and treat ſolely of the viſible. You 
will ſcarcely deny that among theſe penalties 
denounced, was the corporeal death to Adam 
and his deſcendants: the ſtimulus to fin and 
evil inclination of the irrational appetites. 

T hat 
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That of eating their bread by the ſweat of 
their brow, the curſe of the earth, and the 
difficulty and pangs of women in child-bear- 
ing. All theſe inflictions are not merely conti- 
nued in the world, poſterior to the death of that 
man, but it even ſeems degenerated in theſe 
points; and thus was the death of that man 
of no avail, and his life fruitleſs, if not of in- 
finite prejudice. The life of man, from Adam 
to Noah, was nine hundred years; from that 
time forward it was ſhortened: and ſince the 
death of the perſon in queſtion, life is become 
of ſtill ſhorter duration, than in any former 
age. The temptation to ſin ſtill ſubfiſts, and 
brutal appetites are not leſs unbridled; fince 
we ſee the kingdoms and nations of the world 
divided into various diſcordant ſects; among 
whom rage perpetual and ſanguinary wars and 
ſeditions; whilſt man abounds with all the 
perverſions of inordinate tranſgreſſions: nei- 
ther doth man earn his bread with leſs trouble, 
and the earth has proved even leſs generous 
and happy in its productions. You willthere- 
fore willingly turn from the contemplations of 
theſe viſible puniſhments ſtill unreprieved, to- 
wards the inviſible; where, indeed, neither of us 
can produce any teſtimony. The ceſſation of 
which, we cannot readily give you credit for, 
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till you afford us ſome proof of the allevia- 
tion of thoſe which are but too manifeſt, Be- 
hold then, what a wretched ſatisfaction was 
rendered by the death of that perſon, which 
hath by no means prevailed to lighten our 
burthens. But the Meſſiah, whom we expect, 
and who is to liberate Iſrael from the preſent 
captivity, and reſtore the kingdom of the 
houſe of David, (not to expiate the fin of 
Adam) by him will the blefſed God work ſuch 
a reformation in the world, that life will be of 
longer duration; the inclination to tranſgreſs 
with the ſuggeſtions of brutal appetite be 
curbed under the yoke of reaſon, and the 
earth become moſt fertile in its productions, 
with leſs of human toil; joined to various 
other felicities ſpiritual and corporeal, we have 
reaſon to hope for, as I could prave from va- 
rious authorities; but ſhall only detain you to 
obſerve three or four. As Iſaiah Ixv. © And 
<« J will rejoice with Jeruſalem, and joy with 
« my people; the voice of weeping ſhall be 
« no more heard in her, &c. There ſhall be 
ie no more thence an infant of days, nor an 
« old man that hath not completed his 
c days; for the child ſhall die a hundred years 
« old; but the ſinner of ne hundred years 
« ſhall be accurſed,” Soxhat he who ſhall die 


at 
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at a hundred years of age, ſhall be accounted 
to die in infancy. , And then lower it ſays, 
„ For as the leaves of a tree ſhall be the 
te days of my people.” 

In Ezekiel xxxvi. “I will take you from 
* among the heathen, and gather you out of 
« all countries, and will bring you into your 
* own land, Then will I pour pure waters 
e upon you, and you ſhall be cleanſed from 
« all your impurities, &c. A new heart alſo 
« will I give you, and a new ſpirit I will put 
* within you, and cauſe you to walk in my 
cc ſtatutes, and ye ſhall keep and execute them, 
« &c. I will call for the corn and increaſe, 
« and lay no famine upon you, and I will 
« multiply the fruit of the tree, the increaſe 
&« of the field,” &c. 

Behold, how after the coming of the Meſ- 
ſiah life will be extremely long, and the irre- 
gularities of human appetite reſtrained by rea- 
ſon. That mankind will be reconciled to the 
perfect obſervance of the divine law, attended 
with the amelioration of the fruits of the 

earth, which ſhall not be confined to the peo- 
ple of Iſrael, but diffuſed to all through their 
means; as Iſaiah ſays, chapter ii. © And it 
« ſhall be in the end of days, (that is to ſay, 
«© of the captivity) that the mountain of 


cc the 
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r the Lord's houſe ſhall be eſtabliſhed in the 
te top of the mountains, and ſhall be exalted 
«© above the hills, and all nations ſhall flow 
« unto it, and many people ſhall ſay, Come, 
c let us go up to the mountain of the Lord, to 
* the houſe of the God of Jacob, and he 
« will ſhew us his ways, and we will walk in 
* his paths; for out of Sion ſhall ga forth 
© the law, and the word of the Lord from 
« Jeruſalem : and he ſhall judge betwixt the 
© nations, and ſhall rebuke many people, and 
te they ſnall beat their ſwords to plough- 
* fhares, and their ſpears into pruning hooks. 
* Nation ſhall not lift up ſword againſt na- 
te tion, neither ſhall they learn war any 
"© more.” | 
By the prophet Zephaniah ; “ For then, I 
« will render to the people a ſure language, 
« that they invoke the name of the I.ord ta 
« ferve him with one conſent, and in one 
« mode, as with one heart, and one under- 
cc ſtanding. By theſe confiderations, are 
overthrown the baſis of your interpretation, 
and application, of the chapter in queſtion; 
and thus is it proved, that it can no way be 
conſtrued to favour your purpoſe. 


APPEN- 
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APPENDIX. 


IME inſertion of the three laſt verſes of 

the fifty-ſecond, and the whole of the 

fifty-third chapter of Iſaiah, will render more 
clear, what is to be advanced on the ſubject. 


CHAPTER Lu. 


Ver. 13. Behold, my ſervant ſhall deal 
prudently, he ſhall be exalted, and extolled, 


and be very high. 


14. As many were aſtoniſhed at thee ; (his 
viſage was ſo marred more than any man, and 


his form more than the ſons of men). | 
15. So ſhall he make many nations ſpeak, 
kings ſhall ſhut their mouths before him, for 


that which had not been told them, they ſhall _ 


ſee, and that which they had not heard, ſhall 
they conſider. 


/ 


K CHAP- 
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CHAPTER kin. 


Ver. 1. Who ſhall believe our report? 
and over whom is the arm of the Lord mani- 
feſted? 

2. For he ſhall grow up before him as a 
tender plant, and as a root out of dry ground; 
he hath no form nor comlineſs; for when we 


ſaw him, his fight did not appear deſirable. 


3. Deſpiſed is he, and rejected by men, a 
man of ſorrows, and accuſtomed to infirmi- 
ties; and we hid as it were our faces from 
him; he was deſpiſed, and we eſteemed him 
not. 

4. Surely he hath borne our infirmities, 
and ſupported our ſorrows; whilſt we eſteemed 
him ſtricken, ſmitten of God, and afflicted. 

5. But he was wounded for our tranſgreſ- 
ſions, bruiſed for our iniquities; the chaſtiſe- 
ment of our peace was upon him, and by his 
ſtripes were we healed. | 

6. We all went aſtray like ſheep, and each 
looked towards his own way, and the Lord 
hath lain upon him the iniquity of us all. 

7. Oppreſſed and afflicted was he, yet he 
opened not his mouth: as a lamb he was led 
to the ſlaughter, and as a ſheep before his 

ſhearers 
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ſhearers is dumb, ſo he openeth not his 


mouth, ; 

8. He was taken from confinement, and 
from judgment, and who ſhall declare his ge- 
neration ? for he was cut out of the land of 
the living, For the tranſgreſſion of my peo- 
ple were they ſtricken, 

9. And he made his grave with the wicked, 
and with the rich in his death, although he had 
done no violence, nor was deceit in his 
mouth. 

10. Yet it pleaſed the Lord to bruiſe him; 
he hath put him to grief: when thou ſhalt 
make his ſoul an offering for ſin, he ſhall ſee 
his ſeed, and ſhall prolong his days, and the 
pleaſure of the Lord ſhall proſper in his 
hand. 

11. He ſhall ſee of the travail of his ſoul, 
and ſhall be ſatisfied : by his knowledge ſhall 
my righteous ſervant juſtify many, and their 
iniquities ſhall he bear, 

12, Therefore will I divide him a portion 
with the great, and he ſhall divide the ſpoil 
with the ſtrong, becauſe he hath poured out 
his ſoul unto death; and he was numbered 
with tranſgreſſors: and he bare the ſin of 
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many and made interceſſion for the tranſ- 
greſſors. 

It will be neceſſary to 3 that the 
chief difficulty of tranſlating the Hebrew, and 
more particularly the prophetical writers, lies 
in the boldneſs of the Oriental ſtile, when 
compared to the tameneſs of an European lan- 
guage. The Hebrew may be compared to 
an Arabian courſer, who ruſhing impetuouſly 


towards its object, diſdainfully overleaps the 


ſlight bounds of grammatical accuracy, and 
ſeems to join in his rapid courſe, ſpaces whoſe 
diſtance the eye can ſcarcely meaſure, Whilſt 
the Northern tongues, are like the managed 
horſe, who keeps one flow and regular pace, 
and ſervilely takes a circuitous road, to avoid 
the ſlighteſt obſtacle which appears to impede 


his progreſs. Nothing is more common in 


the ſacred writings, than the ſudden tranſi- 
tions of perſon, time, and place; and the uſe 


of one tenſe for the other, is every where met 


with. Now unleſs the tranſlator be aware of 
this, and can enter into the ſpirit of the in- 
ſpired writers, he will be frequently in dan- 


ger of placing ſentiments in the mouth of the 


divinity himſelf, where they are, perhaps, 
quoted only to be W A ſedulous 
atten- 
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attention to the context, will greatly clear 
away the doubts which encumber any paſſage, 
and it is frequently by that alone, that the 
ſenſe can be determined. However, the pro- 
phecy of Iſaiah now under conſideration is 
by no means obſcure; for when interpreted of 
the people of Iſrael, and not of a Meſſiah, the 
whole becomes not only conſiſtent, but ſtrik- 
ingly juſt, as far as'we can yet trace its ac- 
compliſhment. | 

The prophet, in the preceding verſes, had 
predicted the joyful reſtoration of Iſrael; and 
in continuation of the ſubject, here delineates 
the ſurprize, with which the nations will be- 
hold that unexpected event, and informs us 
- what ſentiments they will expreſs, on this ma- 
nifeſtation of the divine glory, over a people 
whom they had held in ſuch perfect contempt ; 
and the final exaltation of whom, they had ei- 


ther not been informed of, or diſbelieved. 


The expreſſion of © My ſervant,” and the re- 
| petition of the third perſon ſingular, through- 
out this prophecy, ought not to miſlead, ſince 
the title of © My ſervant,” applied by the Al- 
mighty, to the people of Iſrael, is frequent in 


_ Scripture, and is found in paſſages too nume 


Tous to need particular reference. 
; It 


i 
| 
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It is likewiſe not at all unuſual to ſpeak of 


that collective body, as of an individual, as in 


this chapter, © A man of ſorrows; for we read 
in Judges, chap. xx. verſe 22. And the man 
Iſrael (or of Iſrael) encouraged himſelf.” 
Again, in the twenty-firſt chapter, 1ſt verſe, 
* And the man Iſrael had ſworn in Miſpah.“ 
In the iſt book of Samuel, eighteenth chap- 


ter, ver. 2. © And Saul, and the man Iſrael.” 


In all theſe places, the Engliſh tranſlation 
gives it in the plural, men; and with no 
greater licence, it might here be rendered, 
men of ſorrow and acquainted with infirmities. 


There is peculiar energy in repreſenting the 


afflictions of a whole people, as that of an indi- 
vidual; and we have ſufficient reaſon, from 
various parts of this prophecy, to guard us 
from the abſurdity of taking this, as if it were 


literally ſpoken of one perſon, and not of a 


collective body. Indeed, if any inconſiſtency 


were too great for a Trinitarian, I ſhould be 
ſurprized at their application of the expreſſion, 


« My ſervant,” to the perſon they adore. 
But to proceed with our expoſition. 
The 13th verſe holds forth four kind of 
rewards, which ſhall crown the long and pa- 
tient ſufferings of Iſrael, namely, knowledge 


by 
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by means of the divine law, the reſtored dig- 
nity of our kingdom, the renewal of the gift of 
prophecy ; and laſtly, the particular protec- 
tion of the moſt High, which I could prove 
more at large from the import of the Hebrew 1 
words, tranſlated; © He ſhall deal prudently, he 
« ſhall. be exalted, and extolled, and be very 
« high.” In the 14th and 16th verſes is ex- 
preſſed, the aſtoniſhment of all nations, to be- 1 
hold our redemption ! the admiration with 1 
which they will then ſpeak of us, and the re- 
ſpect they will then obſerve towards a people, | 
who before had made fo contemptible a figure. | 
In the 1ſt, ad, and 3d verſe of the fifty-third / 
chapter, their wonder breaks out at this ſud- [ 

den exaltation, by the hand of God, of a peo- | 

ple, in whoſe countenances nought but ſhame 
and dejection had appeared during their long 
diſperſion. This is repreſented as unlooked | 
for, as the ſudden ſpringing up of a plant in a | 
dry and barren foil. Here the deſpiſed ſtate | 
of Iſrael is painted with a maſterly hand, and | 
thoſe peculiarities of feature and complexion, 
pointed out, which in Northern countries, by 
betraying our origin, expoſe us to contemp- 
tuous neglect, or unmerited reproach. All 
this, appears ſtrikingly juſt, if meant of Iſ- 
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rael, but can find no ſuch application to the 
ſuppoſed Meſſiah; for we are no where inform- 
ed that his viſage was disfigured, or uncomely, 


ſo as to occaſion repeated marks of, contempt. - 
In the fourth verſe, the nations exclaim, that. 


furely Iſrael had borne the puniſhment of all 
their ſins and idolatries, whilſt they had ima- 
gined that God had juſtly afflicted him, for re- 
fuſing to embrace their fancies. The fifth is 
expreflive of the cruelties and oppreſſions 
which they confeſs to have exerciſed over our 
unfortunate nation, avenging on them, the of- 
fences received from each other, and puniſhing 
them for ſins they never committed; ſo that 
they were at no time ſecure from oppreſſion; 
for in the tranquil moments of each nation, 


when they breathed from war, their counſels 


were directed how to exact greater fines, and 
exerciſe greater cruelties on the unhappy Jews, 
rendering the halcyon days of peace, equally fa- 
tal to them with thoſe of battle. Need I exem- 
plify this by a refefence to the bloody annals 
of Eaſtern deſpots, to the infernal Chronicles 
of Caſtilian and Portugueſe ſuperſtition, or to 
the dark pages of Britiſh hiſtory, where you 
will find how continually, on occaſions of re- 


Joicing (as the peaceable coronation of a king, 
a or 
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or the celebration of ſome religious feſtival) 
numbers of our ill-fated anceſtors were maſ- 
ſacred in cool blood? Need I repeat how 
others were ſacrificed to a blind indignation 
for fancied tranſgreſſions, the commiſſion of 
which, was not only untrue, but impoſſible? 
How peace has been frequently made be- 
tween contending parties, by the ſurrender of 
the lives and fortunes of our innocent people to 
popular fury and rapacity? How the deepeſt 


wounds inflicted by waſteful wars, have been 


healed by the exaction and extortion of vaſt 
ſums from our fathers, however hardly earned 
by induſtry in trade, which they alone culti- 
vated amidſt ferocious and indolent nations? 
Thus ſtrictly and truly hath the chaſtiſement 
of their peace heen upon Iſrael, and by his 
ſtripes have they been healed. The nations 
proceed to relate in the ſixth and ſeventh 
verſes how far they had wandered from the 
truth, in their religious doctrines whilſt all 
their crimes ſeemed to be lain upon Iſrael; 
and confeſs the unparalleled patience and ſub- 
miſſion with which the Jews had borne to be' 
carried like lambs to the ſlaughter, and like 
ſheep to be ſheared. A truth this worthy of 
remark, that all the Jews in whatever coun- 


L try 
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try diſperſed, have ſubmitted with ſcarce a 
murmur, and without any rebellion or ſedi- 
tion, to the infliction of the moſt unexampled 
oppreſſions and cruelties. Of this we have 
a recent inſtance in the frightful deſtruction 
and pillage exercifed on them and their hap- 
teſs families, by the inhuman monſter who 
reigns in Morocco. This ſubmiſſion where 
their numbers are few may be accounted for, 
by the imbecility -of their condition, But 
this reaſoning cannot be admitted in reſpect 
to kingdoms, where they bear a great propor- 
tion to the natives; as in Barbary, many 
parts of Turkey, Egypt, &c. and formerly in 

Spain. _ | 
Neither can we ſuppoſe that natural feel- 
ing, the impulſe of ſelf-defence, and the de- 
fire of revenge, can all be totally ſuppreſſed 
in their breaſts. This conduct muſt there- 
fore be attributed to an inward and profound 
conviction, that no mortal hand can avail to 
terminate our misfortunes; and that it be- 
comes us to bear with fortitude, thoſe inflicti- 
ons which our own tranſgreſſions have me- 
rited. Notwithſtanding the impiety of many 
individuals amongſt us, we may be allowed 
to hope that the patient endurance of capti- 
vity 
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vity and oppreſſion, which is commanded by 
God, may have ſome merit in his ſight to 
approximate the period of our deliverance. 
For in the eighth verſe the prophet proceeds to 
promiſe, that in conſequence of this forbear- 
ance, the generation of this people (however 
unexpected the event) ſhall be reſcued from 
their confinement and condemnation, al- 
though they had been once driven out of 


the holy land, called in ſcriptural language, 


the land of living. Moreover, God declares 
that the puniſhments of Iſrael were for his 
own iniquities, for which God had long de- 
nounced this chaſtiſement, and not for thoſe 
imputed to them by different nations: I have 
followed as cloſely as poſſible the Engliſh 
tranſlation, (though not the moſt accurate) 
but in this verſe, the error was too viſible, in 
ſaying, for the tranſgreſſion of my people was 
he ſtricken; for literally it is, in the ori- 


ginal, for the tranſgreſſion of my people, 


(was this) chaſtiſement to them. The word 
Lamo in the Hebrew is uſed inſtead of La- 
him, as more poetical, but is likewiſe plural, 
and is thus rendered in Engliſh, in other paſ- 
ſages, as Exodus, chapter xv. verſe gth, 
« My deſire ſhall be fatisfied upon them; I 
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te will draw my ſword, my hand ſhall deſtroy 
te them!” The gth verſe relates how un- 
juſtly the people of Iſrael had been con- 
demned for offences of which they were 
not culpable; and doubtleſs the prejudices of 
enraged multitudes who abhorred them, has 
but too frequently verified this prediction, 
It likewiſe declares, they had been often mur- 
dered under the ſanction of judicial forms, to 
obtain the forfeiture of their riches. Let 
the inquiſition confeſs how true this charge, 
as well as the tyrants of the Eaſt, where no 
innocence of conduct and manners can ſhelter 
a man from the puniſhment of that dread- 
ful crime, the poſſeſſion of riches. The 
three laſt verſes proclaim, that as from the 
Lord proceeded his woes; fo after a true 
penitence and humiliation of ſoul, his gene- 
ration ſhall ſuryive, and be the inſtruments 
of ſalvation to mankind. That they ſhall 
prolong their days, and fee their deareſt wiſh 
accompliſhed ; that is, the introduction of 
the true knowledge of God's power, and his 
unity, amongſt the nations, Moreover, that 
by the means of his righteous ſervant Iſra- 
el, ſhall many be converted unto the true 
faith, and be induced to forſake the vaniy 
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ties of their falſe doctrines, whilſt Iſrael ſhall 
have the charge of interceding for pardon'of 
all their iniquities ; that is, as being the moſt 
religious and holy people, they ſhall take 
upon them the ſpiritual obſervation of the 
law: for, in the fame ſenſe, and with the 
ſame phraſe, Moſes ſays to Aaron, in Num- 
bers chapter xviil, verſe 1. Thou and thy 
« ſons, and thy father's houſe with thee, 
ce ſhall bear the iniquity of the ſanctuary; 
ce and thou and thy ſons with thee, ſhall bear 
te the inquity of the prieſthood.” 

God likewiſe declares the felicity and pre- 
eminence Iſrael ſhall enjoy in return for his 
ſubmiſſion, to the culpable vexations exer- 
ciſed on him by many nations, by divine 
permiſſion ; ſince he had not only forborne to 
rebel againſt them, but had continued to pray 
for the welfare of each government, under 
which his numbers were placed, agreeable to 
his command, and which is known to have 
been undeviatingly our practice. ; 

When this chapter is attentively read, and its 
connection traced with the preceding and follow- 
ing one; I truſt the interpretation here offered, 
will be found rational and conſiſtent. I have not 
detained myſelf to prove how much it would 


appear 
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appear the contrary in its uſual application, 
nor to enquire how it can be ſaid of the 
Chriſtian Meſſiah, that he ſhould ſee his ſeed 
and prolong his days, &c. Without antici- 
pating objections, I ſubmit it to the candour 
of the impartial and diſpaſſionate few, who 


are not afraid to follow the truth wherever it 


may lead them. For I did not think ele- 
gance of language, or variety of arguments 
at all requiſite to ſupport the plain truths I 
had to advance on this chapter of Iſaiah. I 
hope I may be permitted to advert with more 
of pleaſantry than aſperity to the extreme rea- 
dineſs of Chriſtans, to leave us in undiſturbed 
poſſeſſion of all the evils foretold us, and 
which we at preſent experience, whilſt they 
kindly interpret of themſelves thoſe pleaſing 
promiſes, which hold forth with equal cer- 
tainty, the felicity of our latter days. Theſe 
prophecies of our final reſtoration are ſo clear, 
and accompany ſo continually thoſe of our 
preſent misfortunes, that I ſhould be inclined 
to expect, that thoſe convinced by their own 
knowledge of the one, would no longer deny 


us the other. 


I cannot avoid here ſubmitting to conſide- 
ration, the impropriety of the words -- 
et | r 
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in the Engliſh bible to each chapter as the 
contents, but which (particularly in reſpe& 
to the prophets) ſeldom correſpond with the 


intent thereof, and can only ſerve to miſlead 
thoſe who are unable to compare them. 

Whatever may be thought of this, I hope 
no liberal man of any profeſſion will blame 
the freedom of diſcuſſion, obſerved through- 
out this brief diſcourſe, leſt it ſhould ſeem 
that ſuch a complainant profeſſed a creed, 
incapable to ſuſtain inquiry, and ſupported 
ſolely, by the force of prejudice, and the im- 
penetrability of myſtery. 
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